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IV. MONDAY IN HOLY WEEK 
(We follow Mark’s chronology, which is more precise.) 


Jesus had still left four days in which to bring light to men of will and to show the others 
that He was fully aware of their plots, which were to have such disastrous con. 
sequences for the whole nation. Would that we knew how those precious days were 
spent! St. Luke gives us merely a general idea when he tells us that ‘in the daytime, He 


was teaching in the Temple; but at night He went out and abode on the mount that is 
called Olivet.” 


37 And every day he was teaching in the temple, but at night he went out and lodged on the mount 
called Olivet. Luke 21:37 


We must understand by this that Jesus either spent the night in the garden of 
Gethsemani or else in the place of hospitality offered Him at Bethany; Bethany is 
mentioned by St. Matthew and St. Mark, and it does actually crown the eastern slope 
of the Mount of Olives. St. Matthew says nothing which enables us to distribute the 
events over the different days, but a careful reading of St. Mark’s text enables us to 
distinguish the sequence of the days. We find, however, that all the discussions and 
discourses are assigned to Tuesday in Holy Week, perhaps by a slightly artificial 
arrangement. Had we been writing the gospel, should we have carefully preserved all 
that was said on that day and neglected everything said on the other days? This may 
be the reason why St. Luke has refrained from entering into precise details about this 
period. Apart, then, from the above reservation, we shall here follow the order 
suggested by St. Mark. 


The barren fig tree (232-234). 


Jesus Curses the Fig Tree 


12 On the following day, when they came from Bethany, he was hungry. 13 And seeing in the distance 
a fig tree in leaf, he went to see if he could find anything on it. When he came to it, he found nothing 
but leaves, for it was not the season for figs. 14 And he said to it, “May no one ever eat fruit from you 
again.” And his disciples heard it. 


Jesus Cleanses the Temple 


15 And they came to Jerusalem. And he entered the temple and began to drive out those who sold 
and those who bought in the temple, and he overturned the tables of the money-changers and the 
seats of those who sold pigeons; 16 and he would not allow any one to carry anything through the 
temple. 17 And he taught, and said to them, “Is it not written, ‘My house shall be called a house of 
prayer for all the nations’? But you have made it a den of robbers.” 18 And the chief priests and the 
scribes heard it and sought a way to destroy him; for they feared him, because all the multitude was 
astonished at his teaching. 19 And when evening came they went out of the city. Mark 11: 12-19 


18 In the morning, as he was returning to the city, he was hungry. 19 And seeing a fig tree by the 
wayside he went to it, and found nothing on it but leaves only. And he said to it, “May no fruit ever 
come from you again!” And the fig tree withered at once. Matt. 21: 18-19a 


47 And he was teaching daily in the temple. The chief priests and the scribes and the principal men of 
the people sought to destroy him; 48 but they did not find anything they could do, for all the people 
hung upon his words. Luke 19: 47-48. 


On the day after His entry into Jerusalem Jesus left Bethany in the early morning. The 
incident that follows is very strange, especially with the details given by St. Mark. The 
story contains features that appear most unlikely, but it seems quite clear that they are 
told with deliberate intention for the purpose of emphasizing the strangeness of the 
story. We do not insinuate that the story was invented ; the incident took place exactly 
as it is related. But at the same time it would be an error to regard it as an event which 
contains its own explanation, to be estimated according to (Page 129) the natural order 
of things ; it is rather a symbolic action, after the fashion of those employed by the 
prophets, 


Buzy, Les symboles de Ancien Testament ; and A. Régnier, Le réalisme dans les 
symboles des Prophetes (Revue Biblique, 1923, pp. 383-408). 


who did things which appeared to be meaningless but which were done with the 
intention of attracting attention. 


To begin with, we are surprised to find Jesus hungry immediately after leaving the 
house of His friends. He approaches a fig tree in order to find means of satisfying His 
hunger. On the sunny slopes of Bethany there could have been leaves on the tree at 
the beginning of April, but certainly not fruit. St. Mark puts the exegetes at their ease by 
making the precise observation : ‘ For it was not the time for figs.” Then we behold Our 
Lord, so to speak, cursing the fig tree: ‘May no man hereafter eat fruit of thee any more 
forever!’ If ever it were possible for a tree to be guilty, that one at any rate seems to 
have been free from blame. But the disciples who were listening with great attention 
ought to have realized that Jesus was alluding to the time of His visit to Jerusalem. On 
His coming thither, He had been offered the show of a deceptive welcome, a welcome 
that bore no fruit in the shape of a sincere attachment to Jesus, even after God had 
paid such great attentions to the tree of His election. Israel was that tree, and Israel 
was guilty; the measure was full to overflowing ; henceforth God would look for no 
good from the people He had loved. 


What happened to the fig tree in consequence of the curse? Curiosity prefers St. 
Matthew's order, which tells us everything immediately. But the historical sequence 
followed by St. Mark compels us to wait. 


Crossing the shoulder of the Mount of Olives, Jesus arrives once more in Jerusalem. It 
is at this moment that St. Mark places the expulsion of the traders from the Temple, 
assigned by St. Luke and St. Matthew to the previous day, and related by St. John at 
the time of Jesus’ first pilgrimage to the Temple at the date of His commencement of 
the public ministry. If we admit that the expulsion of the traders took place on two 
different occasions, it will be preferable to put the second on the Monday rather than 
the Sunday; it would have been singularly surprising on that day in the midst of all the 
joyous acclamations. The modest triumph which Jesus enjoyed on the Sunday gives 
sufficient explanation of the displeasure shown by the leaders of the Jews. (Page 130) 
The chief priests, the doctors of the Law, and the principal men of the country- the 
Sanhedrin, in other words- were from the time forward possessed by their 
determination to get rid of Jesus, ‘They feared lest His favor with the people might once 
more revive and defeat their plan. Hence they held a succession of meetings ; indeed it 
seemed almost as though the Sanhedrin was in permanent session until their plan was 
accomplished. Meanwhile Jesus was left undisturbed to carry on His teaching until 
evening, when He left the city and returned to His retreat at Bethany. 


V. TUESDAY IN HOLY WEEK 


The withered fig tree and the power of faith (235). 


The Lesson from the Withered Fig Tree 


20 As they passed by in the morning, they saw the fig tree withered away to its roots. 21 And Peter 
remembered and said to him, “Master,) look! The fig tree which you cursed has withered.” 22 And 
Jesus answered them, “Have faith in God. 23 Truly, | say to you, whoever says to this mountain, ‘Be 
taken up and cast into the sea; and does not doubt in his heart, but believes that what he says will 
come to pass, it will be done for him. 24 Therefore | tell you, whatever you ask in prayer, believe that 
you receive it, and you will. 25 And whenever you stand praying, forgive, if you have anything against 
any one; so that your Father also who is in heaven may forgive you your trespasses.” 

Mark 11: 20-25 


And the fig tree withered at once. 20 When the disciples saw it they marveled, saying, “How did the fig 
tree wither at once?” 21 And Jesus answered them, “Truly, | say to you, if you have faith and never 


doubt, you will not only do what has been done to the fig tree, but even if you say to this mountain, ‘Be 
taken up and cast into the sea, it will be done. 22 And whatever you ask in prayer, you will receive, if 
you have faith.” Matthew 21: 19b-22. 


Early on the next day Jesus returned to Jerusalem, and as He naturally went by the 
same way, His disciples observed that the fig tree was withered down to the roots. 
Peter provides the occasion for an explanation: ‘Rabbi, behold the fig tree which Thou 
didst curse is withered away!’ Surely they had grasped the symbolism of their Master’s 
act! Were they thinking with terror of the fate which threatened Jerusalem? It was the 
sole instance of a miracle worked by Him that did not proceed from His goodness of 
heart. At present it is not His desire to dwell upon this sinister omen, the realization of 
which is left to be seen later. He wishes them now to learn from it the lesson of the 
power that they themselves can exercise by means of faith and prayer. Pointing to the 
summit of the Mount of Olives, its enormous mass overlooking the Dead Sea, He says 
to them: ‘ Have faith in God. Amen | say to you that whosoever shall say to this 
mountain: Be thou moved and be cast into the sea; and shall not stagger in his heart, 
but believe that what he saith shall be done, it shall be done for him.’ 


22 And Jesus answered them, “Have faith in God. 23 Truly, | say to you, whoever says to this 

mountain, ‘Be taken up and cast into the sea, and does not doubt in his heart, but believes that what 

he says will come to pass, it will be done for him. 24 Therefore | tell you, whatever you ask in prayer, 

believe that you receive it, and you will. 25 And whenever you stand praying, forgive, if you have 

anything against any one; so that your Father also who is in heaven may forgive you your trespasses.” 
Mark 11: 22 f. 


There is hardly any need for us to draw attention to the speculative character of these 

words, or to say how scrupulous the true disciples of the crucified Master have always 
been to avoid even the appearance of ostentation. And those who have not been His 
disciples have striven in vain to work striking marvels, What the disciples chiefly stood 
in need of was (Page 131) encouragement. ‘Their faith was about to be subjected to a 
severe trial, and Jesus seeks to strengthen it by promising them that they shall have 
the power of working miracles. In St. John’s discourses after the Last Supper we find a 
similar assurance of miracles even greater than those which Jesus Himself had 
worked, along with an urgent exhortation to prayer. 


12 “Truly, truly, | say to you, he who believes in me will also do the works that | do; and greater works 
than these will he do, because | go to the Father. 13 Whatever you ask in my name, | will do it, that the 
Father may be glorified in the Son; 14 if you ask anything in my name, | willdoit. John 14: 12 f. 


The watchword, therefore, of these last days is confidence in prayer. 


The source of Jesus’ authority (236). 


The Authority of Jesus Questioned 


20 One day, as he was teaching the people in the temple and preaching the gospel, the chief priests 
and the scribes with the elders came up 2 and said to him, “Tell us by what authority you do these 
things, or who it is that gave you this authority.” 3 He answered them, “I also will ask you a question; 
now tell me, 4 Was the baptism of John from heaven or from men?” 5 And they discussed it with one 
another, saying, “If we say, ‘From heaven, he will say, ‘Why did you not believe him?’ 6 But if we say, 
‘From men, all the people will stone us; for they are convinced that John was a prophet.” 7 So they 
answered that they did not know whence it was. 8 And Jesus said to them, “Neither will | tell you by 
what authority | do these things.” Luke 20: 1-8 


True Blessedness 


27 As he said this, a woman in the crowd raised her voice and said to him, “Blessed is the womb that 
bore you, and the breasts that you sucked!” 28 But he said, “Blessed rather are those who hear the 
word of God and keep it!” 


The Sign of Jonah 


29 When the crowds were increasing, he began to say, “This generation is an evil generation; it seeks 
a sign, but no sign shall be given to it except the sign of Jonah. 30 For as Jonah became a sign to the 
men of Nin'eveh, so will the Son of man be to this generation. 31 The queen of the South will arise at 
the judgment with the men of this generation and condemn them; for she came from the ends of the 
earth to hear the wisdom of Solomon, and behold, something greater than Solomon is here. 32 The 
men of Nin'eveh will arise at the judgment with this generation and condemn it; for they repented at 
the preaching of Jonah, and behold, something greater than Jonah is here. 


The Light of the Body 


33 “No one after lighting a lamp puts it in a cellar or under a bushel, but on a stand, that those who 
enter may see the light. Mark 11: 27~33 


The Authority of Jesus Questioned 


23 And when he entered the temple, the chief priests and the elders of the people came up to him as 
he was teaching, and said, “By what authority are you doing these things, and who gave you this 
authority?”[¢) 24 Jesus answered them, “I also will ask you a question; and if you tell me the answer, 
then | also will tell you by what authority | do these things. 25 The baptism of John, whence was it? 
From heaven or from men?” And they argued with one another, “If we say, ‘From heaven, he will say to 
us, ‘Why then did you not believe him?’ 26 But if we say, ‘From men, we are afraid of the multitude; for 
all hold that John was a prophet.” 27 So they answered Jesus, “We do not know.” And he said to them, 
“Neither will | tell you by what authority | do these things. 


Matt. 21: 23-27; cf 


(The three Synoptists have the same general plan; Mark’s narrative is the most natural 
of the three, composed in a superbly unstudied manner.) 


18 The Jews then said to him, “What sign have you to show us for doing this?” 19 Jesus answered 
them, “Destroy this temple, and in three days | will raise it up.” 20 The Jews then said, “It has taken 
forty-six years to build this temple, and will you raise it up in three days?” 21 But he spoke of the 
temple of his body. 22 When therefore he was raised from the dead, his disciples remembered that he 
had said this; and they believed the scripture and the word which Jesus had spoken. 

John 2: 18-22. 


The leaders, at the meeting of the Sanhedrin on the previous day, had failed in their 
efforts to prepare a well founded accusation against Jesus ; therefore they must try to 
destroy His reputation among the populace. This they seek to bring about by taxing 
Him with embarrassing questions. For two days He had held triumphant sway in the 
Temple. At this very moment, He was walking there surrounded by a crowd, preaching 
His doctrine and, it might be, stirring them up to some boldness or other. Some of the 
chief priests, scribes, and elders asked Him point-blank: ‘By what authority dost Thou 
these things ? And who hath given Thee this authority that Thou shouldst do these 
things?’ It might have been said that they behaved as though they already had Him at 
the bar, He the accused and they the judges, with the president of the Sanhedrin 
commencing the formal interrogation of the prisoner. But Jesus was still at liberty and 
could rely upon the loyalty of His friends, and He now chose to associate the people 
with His cause by indicating that He shared their admiration for John the Baptist. 
Therefore, adopting the custom that was common among the rabbis, He replied by 
putting a question Himself, as though to establish some common ground of discussion 
between Him and His questioners. Once agreed on this first point, it would be possible 
by comparison to throw its light on the point that as yet remained obscure: ‘I will also 
ask you one word. Answer you Me, and | will (Page 132) tell you by what authority | do 
these things. The baptism of John, was it from heaven or from men?’ 


His adversaries were silent, manifestly put out of counten. ance ; but Jesus insists: ‘ 
Answer Me!’ What could they answer? That John’s baptism came from heaven? If they 
did, then they would lay themselves open to the rejoinder : ‘Why, then, did you not 
believe in him?’ It was well, indeed, for them to hold an enquiry about the mission of 
prophets, if they refused to believe the prophets when they spoke in God’s name! Had 
they answered what they really felt, they would have said: ‘From men.’ But John, 
especially Since his martyrdom, was put on a level with the great prophets of the past 
who, like Elias, had stood up against unbelieving kings; the people devoutly revered his 
memory, and it would have been imprudent, especially just then, to incur their anger. 
So, affecting an air of unconcern, as though the question were not to the point, they 
answered: ‘We know not.’ But Jesus had warned them, and He kept His word: ‘ Neither 
do | tell you by what authority | do these things.’ 


By this maneuver He not only escaped their trap, but also gave a lead to the good 
sense of the people ; for He had welded His cause with John’s, and the people looked 
on John as a prophet. Yet their leaders were obstinate in refusing to recognize Jesus. 
How could they justify their efforts to go on preventing people from joining Him, 
particularly if He was the one whose coming John had announced? 


(Nevertheless the efforts of the Sanhedrin were not completely wasted on that day. 
After the driving out of the traders from the Temple narrated by the fourth gospel, we 
read John 2:18) that the Jews proposed this question to Jesus; ‘What miracle dost 
Thou show us, seeing that Thou dost these things?’ Jesus replied; ‘Destroy this 
temple, and in three days | will raise it up.. What He was referring to was the temple of 
His body which was restored to life in three days by means of the Resurrection; but the 
Jews understood His words as an allusion to their Temple, and, neglecting the fact that 
Jesus spoke only of restoring and left to them the work of destroying, some of them 
took Him to mean that He was taking it upon Himself to overthrow the house of God. 
Whether the expulsion of the traders from the Temple is to be assigned to the last week 
of Jesus’ life, or whether St. John took these words out of their chronological situation 
in order to connect them with the Pasch Jesus spent at Jerusalem two years before, it 
seems certain that they were not uttered until a few days before His death, for this 
answer of His was the chief accusation brought against Him when He appeared before 
the Sanhedrin, we may easily suppose that during this preliminary enquiry made by the 
members of the Sanhedrin, with which we have just dealt in the text they asked both 
these questions : first demanding a sign; then, to finish with, whether they took the sign 
as proof or not, asking in whose name Jesus claimed to do as He did.) (Page 133) 


The parable of the two sons (237). 


The Parable of the Two Sons 


28 “What do you think? A man had two sons; and he went to the first and said, ‘Son, go and work in 
the vineyard today.’ 29 And he answered, ‘I will not’; but afterward he repented and went. 30 And he 
went to the second and said the same; and he answered, ‘I go, sir; but did not go. 31 Which of the two 
did the will of his father?” They said, “The first.” Jesus said to them, “Truly, | say to you, the tax 
collectors and the harlots go into the kingdom of God before you. 32 For John came to you in the way 
of righteousness, and you did not believe him, but the tax collectors and the harlots believed him; and 
even when you saw it, you did not afterward repent and believe him. Matt. 21: 28-32 ; cf. 


(The parable appears to be in its proper place in St. Matthew. The fragment which Luke 
has preserved (vii, 29 ff.) must refer to this occasion. ) 


29 (When they heard this all the people and the tax collectors justified God, having been baptized with 
the baptism of John; 30 but the Pharisees and the lawyers rejected the purpose of God for 
themselves, not having been baptized by him.) Luke 7: 29~30. 


These officials of the Sanhedrin, having been thus put to confusion and thinking it 
beneath their dignity to stand round with those who were being taught by Jesus, would 
have very much liked to slip away. No doubt some of them succeeded in doing so; but 
Jesus now turned to the Pharisees and doctors 


(So in St. Luke.) 


of the Law, always the foremost when there was a dispute, and bade them reflect on 

their lack of docility towards God which had led them astray with regard to John and 
was still blinding their eyes—they, the teachers of the Law ; while others, even sinners, 
showed themselves more obedient to God. By the aid of a parable He provides them 
with the means of judging the case for themselves; when they have done so He will 
apply to them the judgment they have passed. A man had two sons. 


(The order in which the two sons should come is a very difficult problem of textual 
criticism. But whatever be the order the lesson remains the same.) 


To one of them he said: ‘ Son, go work to-day in my vineyard.’ He answered: | will not,’ 
then repented and went. Either knowing nothing of this sudden change of mind, or else 
simply because he needed two workers in the vineyard, the father bade his other son 
to go to work also. In the case of this son there is an affected deference to his father as 
great as was the rudeness of the other : ‘I go, sir.’ But he did not go. ‘ Which of the 
two,’ asks Jesus, ‘did his father’s will?’ There was only one answer: ‘ The first.’ 


Now what was the state of things at that very moment ? The publicans and harlots, 
though at first disobedient to the law of God, were doing penance and entering the 
kingdom of God, the foundations of which kingdom Jesus was now laying. The 
Pharisees, on the other hand, had always been vociferous about their determination to 
do the will of the Lord and live righteously according to all the righteousness of the 
Law. But now that God had revealed His will, what did they do? Jesus leaves out all 
reference to Himself at first, for they might have objected that He was preaching a 
righteousness higher than that prescribed by the Law, and (Page 134) in doing so 
running the risk of upsetting the balance which all legislation should maintain. But no 
one could raise this objection against John the Baptist. He, although they refused to 
acknowledge the heavenly origin of his mission had come in the way of strict legal 
righteousness, living with the austerity of an Elias and dying for one of the 
commandments of the Law of Moses. Yet the Pharisees had despised him, while the 
publicans and harlots had believed in him; not even such a sight as that could 
persuade the Pharisees to follow in the way of repentance. And now, once more in 
despising Jesus they refuse to follow the lead of John the Baptist, so fixed are they in 
their prejudice, so hardened are their hearts to the signs given by their Lord. Moreover, 
John was but a prophet sent by God, even though the last and greatest of the 
prophets: he was not the Son of God, 


The parable of the wicked husbandmen (238-239). 


The Parable of the Wicked Tenants 


9 And he began to tell the people this parable: “A man planted a vineyard, and let it out to tenants, and 
went into another country for a long while. 10 When the time came, he sent a servant to the tenants, 
that they should give him some of the fruit of the vineyard; but the tenants beat him, and sent him 
away empty-handed. 11 And he sent another servant; him also they beat and treated shamefully, and 
sent him away empty-handed. 12 And he sent yet a third; this one they wounded and cast out. 13 
Then the owner of the vineyard said, ‘What shall | do? | will send my beloved son; it may be they will 
respect him. 14 But when the tenants saw him, they said to themselves, ‘This is the heir; let us kill 
him, that the inheritance may be ours.’ 15 And they cast him out of the vineyard and killed him. What 


then will the owner of the vineyard do to them? 16 He will come and destroy those tenants, and give 
the vineyard to others.” When they heard this, they said, “God forbid!” 17 But he looked at them and 
said, “What then is this that is written: 


‘The very stone which the builders rejected 
has become the head of the corner’? 


18 Every one who falls on that stone will be broken to pieces; but when it falls on any one it will crush 
him.” 


The Question about Paying Taxes 


19 The scribes and the chief priests tried to lay hands on him at that very hour, but they feared the 
people; for they perceived that he had told this parable against them. Luke 20: 9-19 


12 And he began to speak to them in parables. “A man planted a vineyard, and set a hedge around it, 
and dug a pit for the wine press, and built a tower, and let it out to tenants, and went into another 
country. 2 When the time came, he sent a servant to the tenants, to get from them some of the fruit of 
the vineyard. 3 And they took him and beat him, and sent him away empty-handed. 4 Again he sent to 
them another servant, and they wounded him in the head, and treated him shamefully. 5 And he sent 
another, and him they killed; and so with many others, some they beat and some they killed. 6 He had 
still one other, a beloved son; finally he sent him to them, saying, ‘They will respect my son. 7 But 
those tenants said to one another, ‘This is the heir; come, let us kill him, and the inheritance will be 
ours.’ 8 And they took him and killed him, and cast him out of the vineyard. 9 What will the owner of 
the vineyard do? He will come and destroy the tenants, and give the vineyard to others. 10 Have you 
not read this scripture: 


‘The very stone which the builders rejected 
has become the head of the corner; 

11 

this was the Lord's doing, 

and it is marvelous in our eyes’?” 


12 And they tried to arrest him, but feared the multitude, for they perceived that he had told the 
parable against them; so they left him and went away. Mark 12: 1~12 


The Parable of the Wicked Tenants 


33 “Hear another parable.{a4 There was a householder who planted a vineyard, and set a hedge around 
it, and dug a wine press in it, and built a tower, and let it out to tenants, and went into another country. 
34 When the season of fruit drew near, he sent his servants to the tenants, to get his fruit; 35 and the 
tenants took his servants and beat one, killed another, and stoned another. 36 Again he sent other 
servants, more than the first; and they did the same to them. 37 Afterward he sent his son to them, 
saying, ‘They will respect my son.’ 38 But when the tenants saw the son, they said to themselves, ‘This 
is the heir; come, let us kill him and have his inheritance.’ 39 And they took him and cast him out of 
the vineyard, and killed him. 40 When therefore the owner of the vineyard comes, what will he do to 
those tenants?” 41 They said to him, “He will put those wretches to a miserable death, and let out the 
vineyard to other tenants who will give him the fruits in their seasons.” 


42 Jesus said to them, “Have you never read in the scriptures: 
‘The very stone which the builders rejected 
has become the head of the corner; 
this was the Lord’s doing, 
and it is marvelous in our eyes’? 


43 Therefore | tell you, the kingdom of God will be taken away from you and given to a nation 
producing the fruits of it. 44 And he who falls on this stone will be broken to pieces; but when it falls 
on any one, fe] it will crush him."tg 


45 When the chief priests and the Pharisees heard his parables, they perceived that he was speaking 
about them. 46 But when they tried to arrest him, they feared the multitudes, because they held him to 


be a prophet. Matt. 21: 33-46 


(Mark and Luke send the servants singly, Matthew in groups. Luke and Matthew apply 
the lesson completely, Mark only in part, leaving the rest to be understood. ) 


Having thus dealt with John and put to shame these obstinately hostile members of the 
Sanhedrin, Jesus now boldly draws their attention to Himself, for on their attitude to 
Himself hangs the salvation or the ruin of the whole nation. Once more He uses a 
parable as a means of leading their minds to the desired point; a parable which 
accomplishes its purpose all the more easily in that it has certain allegorical features. 
The owner of the vineyard is God Himself; the vineyard is the land of Israel; the 
servants are the prophets; the wicked husbandmen are the stubborn and unfaithful 
leaders of the people; the son is none other than Jesus the Son of God. The characters 
of the story move in a Palestinian setting, with sentiments that have the flavour of the 
land, and it would be a mistake to press every single detail in order to extract some 
symbolic meaning. The parable begins by conducting us to those rock-strewn hills on 


which the vine thrives so well in the Holy Land. The vineyard is enclosed with a wall of 
uncemented stones, and the owner has hollowed out a basin in the rock to receive the 
grape juice, squeezed from the fruit by a rude press fixed upon two beams (Page 135) 
of wood. In the vineyard there is a roughly built round tower with a flat terraced roof, on 
which the owner spends the night under a tent made of boughs during the season 
when the grapes are ripening, in order to protect them against thieves and jackals. 


Here, whether we are learned or unlearned in the Scriptures, there will come to our 
minds the memory of that celebrated passage in Isaias : 


‘My beloved had a vineyard 

on a fertile hill-side. 

He digged it, he weeded it, 

he planted it with choicest vines. 

He built a tower in the midst of it, 

he also digged a wine-press in it... 

The vineyard of Jahweh of hosts | 

s the house of Israel.” Isaias v, 2-7, following Condamin’s translation. 


In the parable of Jesus it is the husbandmen who stand for Israel, and consequently 
there is no allusion, as in the parable of Isaias, to the quality of the grapes, for that 
depends on the soil of the vineyard. 


The master of the vineyard, who is absent—we must here picture God far above in 
heaven—sends a servant to receive the share of the harvest that is due; but the 
husbandmen beat him and send him back empty-handed. A second messenger is 
wounded in the head and shamefully treated. A third is put to death, and others too are 
beaten and killed. It seems as if the husbandmen were doing their best to exasperate 
the lord of the vineyard. Nevertheless he still has hopes of touching their hearts. There 
remains one that he can send, namely his own beloved son, which is as much as to 
say that he is an only son. Him he sends last of all, saying to Himself: ‘They will 
reverence my son.’ But little does he know them! Such an act of kindness merely 
excites their covetousness ; they have robbed their master of the rent which was his 
due : now, if they kill the son and heir, the land itself will become theirs. They lay hands 
on him, put him to death, and cast his body out of the vineyard. They imagine that their 
master, now deprived of all support, will be unable to do anything of any avail for the 
regaining of his rights, so completely blind have they become. Not that we are to 
imagine that the leaders of the Jews (Page 136) thought they could deprive God of His 
rights, nor are we to suppose that God is ignorant of the secret thoughts of His 


creatures. Such details in the parable are merely necessary for the development of the 
story ; they have no allegorical character. At the most, the only allegorical feature we 
can find consists in the fact that possibly St. Luke and St. Matthew, regarding the 
vineyard as Jerusalem, have been led to write that the only son was put to death out 
side the vineyard; St. Mark says that he was killed before being cast out. 


The lord of the vineyard is far from being reduced to helplessness: ‘ He will come and 
destroy those husbandmen and will give the vineyard to others.’ The parable was plain 
enough, so plain indeed to the more discerning that, instead of commending the justice 
of this sentence of condemnation, they betrayed their apprehensions by the ‘God 
forbid!’ 


16 He will come and destroy those tenants, and give the vineyard to others.” When they heard this, 
they said, “God forbid!” Luke 20: 16 


which escaped from their lips. Were they, to whom had been committed the care of the 
vineyard, whose forefathers had ill-treated and slaughtered those whom God had sent, 
they who at that very moment were resolved to put to death this latest messenger who 
claimed to be God’s own Son, were they then threatened with death in some future 
disturbance which would end in their country’s being delivered over to the complete 
domination of the Romans? Or was it that God would choose other more faithful 
workers for His vineyard who would render Him its fruits? Their conjectures were cut 
short by Jesus with words which change the symbolism. The new metaphor is also 
drawn from Isaias, 


16 
therefore thus says the Lord God, 
“Behold, | am laying in Zion for a foundation 
a stone, a tested stone, 
a precious cornerstone, of a sure foundation: 
‘He who believes will not be in haste.’ Isaias 28: 16. 


though the words quoted are taken from the Psalmist’s 


22 
The stone which the builders rejected 
has become the head of the corner. Psalm 118: 22 (Heb. cxviil) 


application of the prophet’s imagery, and the words are brought to mind by the beautiful 
sight of the Temple roofs: ‘Have you not read in the Scripture? The stone which the 
builders rejected, the same is become the head of the corner.’ In rejecting that 
corner-stone with contempt, the wretched builders had prepared their own ruin: ‘ 
Whoever shall fall upon that stone shall be bruised ; and upon whomsoever it shall fall, 
it shall grind him to powder.’ 


This unforgettable warning Jesus now gave to these men who were so obstinate in 
denying His mission and His rights. Its details are so Palestinian in character and the 
lesson is taught in that parabolic fashion so favored by the (Page 137) Master, the 
parable being so well attested by the agreement of all the Synoptists, moreover the 
teaching it contains is so close in its resemblance to the doctrine of the fourth gospel 
that all attacks on the authenticity of this unpleasant passage are in vain. These 
attacks have generally been based on the allegorical character of the similitude 
attributed to Jesus, as though we had the right to deny Him - and, we may add, His 
fellow Semites also the liberty to use the parable except within the limits prescribed by 
Aristotle for the demonstrative parable! Again and again we see in the parables certain 
symbolic features appearing among other details which have no other purpose than to 
complete the natural description of the scene used by the speaker. Those who bring 
forward this groundless objection prove, at any rate, that the meaning of these 
symbolic features is very plain. 

In the present parable the servants were evidently all those whom God had sent to His 
people ; we are quite at liberty to put Moses at the head of them. That long series of 
divine ambassadors having come to an end, there then comes God's last hope in the 
person of His beloved Son, clearly His only Son; and that Son is Jesus, who is as 
superior to Moses as a son is to a servant, as the Epistle to the Hebrews was 
afterwards to declare. 


3 Yet Jesus has been counted worthy of as much more glory than Moses as the builder of a house 
has more honor than the house. Hebrews 3: 3 


It is the killing of that Son which was to be the final crime, and after the final crime 
comes the final punishment. Jesus does not here explicitly say, as He says in St. John, 


that He is one with the Father, 


30 | and the Father are one. John 10: 30 


but He claims that He possesses the title of Son of God in a unique sense. His 
enemies understood that the wicked husbandmen were they themselves, and far from 
disclaiming their criminal intentions they only wished that they could lay hold of Jesus 
and destroy Him there and then; it even looks as though they showed threatening signs 
of such a procedure. 


The three Synoptists say ‘ they sought.’ This does not mean that a council was held, as 
the Synopsis wrongly says. VOL. Il —K 


But the attitude of the crowd forced them back to the policy they had already decided 
upon, namely, to seek some plausible pretext for accomplishing their plan. Jesus had 
just provided them with such a pretext by saying that He was the Son of God, and so 
plainly that they thought themselves justified in taking immediate steps for His 
execution, just as formerly when He had called (Page 138) Himself Son of God at the 
feast of the Dedication. 


31 The Jews took up stones again to stone him. 32 Jesus answered them, “I have shown you many 
good works from the Father; for which of these do you stone me?” 33 The Jews answered him, “We 
stone you for no good work but for blasphemy; because you, being a man, make yourself God.” 34 
Jesus answered them, “Is it not written in your law, ‘I said, you are gods’? 35 If he called them gods to 
whom the word of God came (and scripture cannot be broken), 36 do you say of him whom the Father 
consecrated and sent into the world, ‘You are blaspheming, because | said, ‘| am the Son of God’? 


John 10:31-36 


Their attempt had come to nothing ; there was nothing left but to bring the law into play 
by putting Jesus into opposition with the Roman authorities. 


The question of the tribute (240). 


20 So they watched him, and sent spies, who pretended to be sincere, that they might take hold of 
what he said, so as to deliver him up to the authority and jurisdiction of the governor. 21 They asked 
him, “Teacher, we know that you speak and teach rightly, and show no partiality, but truly teach the 
way of God. 22 Is it lawful for us to give tribute to Caesar, or not?” 23 But he perceived their craftiness, 
and said to them, 24 “Show me a coin.ja) Whose likeness and inscription has it?” They said, “Caesar's.” 
25 He said to them, “Then render to Caesar the things that are Caesar's, and to God the things that are 
God's.” 26 And they were not able in the presence of the people to catch him by what he said; but 
marveling at his answer they were silent. Luke 20: 20-26 ; 


The Question about Paying Taxes 


13 And they sent to him some of the Pharisees and some of the Herodi-ans, to entrap him in his talk. 
14 And they came and said to him, “Teacher, we know that you are true, and care for no man; for you 
do not regard the position of men, but truly teach the way of God. Is it lawful to pay taxes to Caesar, or 
not? 15 Should we pay them, or should we not?” But knowing their hypocrisy, he said to them, “Why 
put me to the test? Bring me a Coin,{fa] and let me look at it.” 16 And they brought one. And he said to 
them, “Whose likeness and inscription is this?” They said to him, “Caesar's.” 17 Jesus said to them, 
“Render to Caesar the things that are Caesar's, and to God the things that are God's.” And they were 
amazed at him. Mark 12: 13-17 ; 


The Question about Paying Taxes 


15 Then the Pharisees went and took counsel how to entangle him in his tlk. 16 And they sent their 
disciples to him, along with the Herodi-ans, saying, “Teacher, we know that you are true, and teach the 
way of God truthfully, and care for no man; for you do not regard the position of men. 17 Tell us, then, 
what you think. Is it lawful to pay taxes to Caesar, or not?” 18 But Jesus, aware of their malice, said, 
“Why put me to the test, you hypocrites? 19 Show me the money for the tax.” And they brought him a 
coin.{b} 20 And Jesus said to them, “Whose likeness and inscription is this?” 21 They said, “Caesar’s.” 
Then he said to them, “Render therefore to Caesar the things that are Caesar's, and to God the things 
that are God’s.” 22 When they heard it, they marveled; and they left him and went away. 

Matt. 22: 15-22. 


Losing no time the members of the Sanhedrin choose certain of their followers to keep 
an eye on Jesus, for they do not wish to appear themselves in the affair. These 
followers pose as men resolved to act only as their conscience dictates whatever be 
the consequences, and as though they have certain doubts which they wish to settle 
about some very important point. They were, as a matter of fact, Pharisees in company 
with some partisans or friends of Herod Antipas. The latter had come up to Jerusalem 
for the feast of the Pasch. His personal relations with the procurator, Pontius Pilate, 
were strained ; and although Herod and the Pharisees had not much in common, some 
of Herod’s subjects had bowed to expediency and entered into union with the Pharisaic 
party, making their common religious worship and national sentiments serve as a basis 
for this union. To tell the truth, neither the Pharisees nor the party of Herod offered 
open opposition to Roman domination. Thus, being at once both Jewish and Roman, 
their divided allegiance would serve as a recommendation to Pilate if they went of their 
own accord to denounce a man of their own race, on the ground that he was in open 
revolt against the procurator’s authority. Such was the attitude they adopted at the 
Passion, when they succeeded in remedying the failure of their former attempt. 


They now beg Jesus to solve an anxious case of conscience. They make no attempt at 
clumsy flattery by praising His ability ; the trap they lay for Him takes the form of a 
question that might have been put by an honorable man. They appeal to His sincerity, 
to His well-known candor, to that integrity of His which will not allow Him to humor the 
powerful in things that are dishonest, and finally to His zeal for teaching the way of God 
in accordance with the truth. 


How will He be able to escape a snare so delicately set that (Page 139) it entraps its 
victim without his perceiving it? Suddenly the spring is loosed and the victim is caught. 
‘Is it lawful to pay tribute to Caesar or not?’ ‘Twenty or thirty years ago this had been a 
burning question, just after the death of Archelaus, at the time of the annexation of 
Judza to the Empire. The question had been settled by Judas the Galilean in favor of 
the rights of God: to obey foreigners meant surrendering the obedience due to God, 
who was the only true ruler in Israel. Gathering around him those who were most 
zealous in support of this contention he started a revolt. It came to nothing and a most 
harsh punishment was exacted. What would Jesus say? If He said that tribute should 
not be paid, it would be almost equivalent to a revolt ; it would at least constitute grave 
insubordination, the foreshadowing of revolution. If, on the other hand, He said that 
tribute should be paid, He would be false to Israel’s most cherished hopes; and as far 
as He Himself was concerned, such a reply would constitute a public renunciation of 
the Messianic character which so excited the enthusiasm of the people. After that it 
would be an easy thing to put an end to His career. 


Either answer, then, would be fatal. But He sees through their artifice—for He knew 
that they had no scruples of conscience when, either as peaceful students or friends of 
the government, they paid the tax—and willingly enters into their maneuver: ‘ Bring Me 
a penny that | may see it.’ Does this mean that He had never had one of these silver 
coins in His possession ? It may be so, for Rome still allowed the Jewish princes to 
coin money of bronze, but ever since the time of Herod the Great she had reserved to 
herself the issue of coins of precious metal. By accepting these coins Judea confessed 
that she had lost her independence. The penny is brought and Jesus asks: ‘ Whose 
image and inscription is this?’ The head on the coin was probably that of Tiberius, and 
the inscription would give the usual titles to this ‘son of the divine Augustus.’ But 
whichever of these emperors it was whose head was stamped on the penny, he was at 
any rate a Caesar; hence they answered: ‘Caesar’s.’ Whereupon Jesus replied: 
‘Render then to Caesar the things that are Caesar’s, and to God the things that are 
God’s.’ They marveled at His answer. 


Their admiration has been echoed by men of great genius. To characterize Jesus’ 
answer as a flash of wit would be (Page 140) nothing less than to show lack of 
appreciation for this found remark which, in two or three words solved, and solved for 
ever, a problem generally considered to be very involved. In the eyes of the Jews the 
question came to this, was it possible, without disloyalty to God, to recognize , de facto 
authority by paying the taxes it demanded for maintenance of public order? Jesus 
answered yes. It is much easier to answer that question when the authority in question 
is recognized as lawful by the majority of upright men. But if it is lawful to show that 
respect to a human authority, how much graver is our obligation to pay what we owe to 
God, the sovereign ruler! When Jesus bade the Jews to render to Caesar the things 
that are Caesar's, He did much more than give a permission; He laid down a rule to be 
followed, the rule that His disciples must submit to established order. Later St. Paul 
was to give the basic reason for this, which is that all authority is derived from God. But 
it was not Our Lord’s intention to distinguish two separate spheres of authority, as 
though every nation had two heads, God and some Caesar or other, both on the same 
footing, with the consequence that we could never claim to resist the wicked and 
tyrannical commands of the latter in the name of God. But who is to speak in God’s 
name? Without any doubt the Son of God had the right to do so, and He had appointed 
His disciple Peter to be the foundation of His Church. The Church has acknowledged 
that this sovereign right persists in Peter’s successors. Like Jesus, therefore, the Pope 
continues to say to the faithful : Render to Caesar the things that are Caesar's. He 
counsels obedience ; he has nothing to do with the temporal government of states. Yet, 
in order that the things that are God’s may be rendered to God, it is necessary that 
political power should at times be warned by a higher authority not to go beyond its 
own limits. 


After this even those who were most deaf to His words could no longer remain in 
ignorance of the fact that Jesus was not a political or bellicose Messiah. But if love of 
one’s native land is a lawful passion, if it is a noble and generous sentiment, which has 
the power to raise a man even to the sacrifice of his life; if Jesus was animated by such 
a feeling, as the tenderness He showed for Galilee and Jerusalem showed that He 
was, then why did He not at least deliver His country from the Roman yoke? Before 
answering this (Page 141) question let us observe that Roman domination left the 
Jews a certain measure of autonomy which allowed them to govern themselves by 
their own civil laws and to practice their own religious worship. What was due to God 
was left untouched, and the priesthood was very content to submit to this kind of 
protectorate. It was an effective defense for a small nation against aggression from 
without as well as from the peril of civil war from within. Even the Pharisees, when 
Herod the Great died, had begged Augustus to deliver them from the rule of kings and 


similar authorities and to join Palestine to Syria under the rule of that country’s Roman 
governors. 


2. Now upon the liberty that was given to the Jewish ambassadors to speak, they who hoped to 
obtain a dissolution of Kingly government betook themselves to accuse Herod of his iniquities: 
and “They declared that he was indeed in name a King: but that he had taken to himself that 
uncontroulable authority which tyrants exercise over their subjects: and had made use of that 
authority for the destruction of the Jews: and did not abstain from making many innovations 
among them besides, according to his own inclinations. And that whereas there were a great 
many who perished by that destruction he brought upon them; so many indeed as no other 
history relates: they that survived were far more miserable than those that suffered under him; 
not only by the anxiety they were in from his looks and disposition towards them; but from the 
danger their estates were in of being taken away by him. That he did never leave off adorning 
these cities that lay in their neighbourhood, but were inhabited by foreigners; but so that the 
cities belonging to his own government, were ruined, and utterly destroyed. That whereas, when 
he took the Kingdom, it was in an extraordinary flourishing condition, he had filled the nation 
with the utmost degree of poverty. And when, upon unjust pretences, he had slain any of the 
nobility, he took away their estates. And when he permitted any of them to live, he condemned 
them to the forfeiture of what they possessed. And besides the annual impositions which he laid 
upon every one of them, they were to make liberal presents to himself, to his domesticks, and 
friends; and to such of his slaves as were vouchsafed the favour of being his tax gatherers; 
because there was no way of obtaining a freedom from unjust violence, without giving either 
gold or silver for it. That they would say nothing of the corruption of the chastity of their 
virgins, and the reproach laid on their wives for incontinency: and those things acted after an 
insolent and inhuman manner: because it was not a smaller pleasure to the sufferers to have 
such things concealed, than it would have been not to have suffered them. That Herod had put 
such abuses upon them as a wild beast would not have put on them, if he had power given him 
to rule over us. And that although their nation had passed through many subversions, and 
alterations of government, their history gave no account of any calamity they had ever been 
under that could be compared with this, which Herod had brought upon their nation. That it was 
for this reason, that they thought they might justly and gladly salute Archelaus as King; upon 
this supposition, that whosoever should be set over their Kingdom, he would appear more mild 
to them than Herod had been: and that they had joined with him in the mourning for his father, 
in order to gratify him; and were ready to oblige him in other points also; if they could meet 
with any degree of moderation from him. But that he seemed to be afraid lest he should not be 
deemed Herod’s own son; and so, without any delay, and immediately, he let the nation 
understand his meaning; and this before his dominion was well established: since the power of 
disposing of it belonged to Cesar, who could either give it to him, or not, as he pleased. That he 
had given a specimen of his future virtue to his subjects, and with what kind of moderation and 


good administration he would govern them, by that his first action which concerned them, his 
own citizens, and God himself also; when he made the slaughter of three thousand of his own 
countrymen at the temple. How then could they avoid the just hatred of him; who, to the rest of 
his barbarity, hath added this, as one of our crimes, that we have opposed and contradicted him 
in the exercise of his authority?” Now the main thing they desired was this, that “They might be 
delivered from Kingly and the like forms of government; (12) and might be added to Syria, and 
be put under the authority of such presidents of theirs as should be sent to them. For that it 
would thereby be made evident, whether they be really a seditious people, and generally fond of 
innovations; or whether they would live in an orderly manner, if they might have governours of 
any sort of moderation set over them.” Antiquities of Josephus, XVII, xi, 2. 


But all this had to do with politics, and Jesus would have no concern with political 
affairs, in which He refused to take sides precisely because He was charged with a 
mission which was for the whole of humanity. His concern was with mankind’s spiritual 
welfare, and that, as Pascal has said, belongs to another sphere ; the sphere of the 
political and the temporal must not be confused. Moreover, we are unable to say what 
Providence would have done if only the Jews had not rejected the gift of God who is 
faithful to His promises. Even after the Jewish rebellion against Rome, Israel managed 
to create for herself a privileged position within the Empire. When Christianity finally 
won the day, Israel often became the object of reproach because she refused ever to 
acknowledge her error in putting Jesus to death, a thing which, to say the least, was 
the murder of an innocent and harmless man. But if only she had believed in Jesus! 
The new law would have come forth from a renovated Sion, and what glory would not 
that have been for the children of Abraham, made by their faith in Christ the firstborn of 
the children of God! We should have seen a literal and splendid fulfilment of the 
ancient prophecies when, by the triumph of Christianity, the Jews had been raised to a 
position of pre-eminence, which would have secured for them not merely 
independence but spiritual supremacy. It was only necessary for them to show 
patience, to enter on the path marked out for them by the Messiah, that is, to suffer the 
torments of the martyrs if called upon instead of lending their aid to His executioners. . . 
. But God’s ways are unfathomable. The unbelief of the Jews, an unbelief that was so 
deliberately wilful, was to be the means which God was to use in order to glorify His 
Christ. (Page 142) 


Jesus defends the resurrection of the dead against the Sadducees (241), 


The Question about the Resurrection 


27 There came to him some Sad'ducees, those who say that there is no resurrection, 28 and they 
asked him a question, saying, “Teacher, Moses wrote for us that if a man’s brother dies, having a wife 
but no children, the man must take the wife and raise up children for his brother. 29 Now there were 
seven brothers; the first took a wife, and died without children; 30 and the second 31 and the third 
took her, and likewise all seven left no children and died. 32 Afterward the woman also died. 33 In the 
resurrection, therefore, whose wife will the woman be? For the seven had her as wife.” 


34 And Jesus said to them, “The sons of this age marry and are given in marriage; 35 but those who 
are accounted worthy to attain to that age and to the resurrection from the dead neither marry nor are 
given in marriage, 36 for they cannot die any more, because they are equal to angels and are sons of 
God, being sons of the resurrection. 37 But that the dead are raised, even Moses showed, in the 
passage about the bush, where he calls the Lord the God of Abraham and the God of Isaac and the 
God of Jacob.{c} 38 Now he is not God of the dead, but of the living; for all live to him.” 39 And some of 
the scribes answered, “Teacher, you have spoken well.” 40 For they no longer dared to ask him any 
question. 


Luke 20: 27 -40; 


The Question about the Resurrection 


18 And Sad'ducees came to him, who say that there is no resurrection; and they asked him a question, 
saying, 19 “Teacher, Moses wrote for us that if a man’s brother dies and leaves a wife, but leaves no 
child, the man) must take the wife, and raise up children for his brother. 20 There were seven 
brothers; the first took a wife, and when he died left no children; 21 and the second took her, and died, 
leaving no children; and the third likewise; 22 and the seven left no children. Last of all the woman 
also died. 23 In the resurrection whose wife will she be? For the seven had her as wife.” 


24 Jesus said to them, “Is not this why you are wrong, that you know neither the scriptures nor the 
power of God? 25 For when they rise from the dead, they neither marry nor are given in marriage, but 
are like angels in heaven. 26 And as for the dead being raised, have you not read in the book of 
Moses, in the passage about the bush, how God said to him, ‘! am the God of Abraham, and the God 
of Isaac, and the God of Jacob’? 27 He is not God of the dead, but of the living; you are quite wrong.” 


Mark 12: 18- 27; 


22 When they heard it, they marveled; and they left him and went away. 


The Question about the Resurrection 


23 The same day Sad'ducees came to him, who say that there is no resurrection; and they asked him 
a question, 24 saying, “Teacher, Moses said, ‘If a man dies, having no children, his brother must marry 
the widow, and raise up children for his brother. 25 Now there were seven brothers among us; the first 
married, and died, and having no children left his wife to his brother. 26 So too the second and third, 


down to the seventh. 27 After them all, the woman died. 28 In the resurrection, therefore, to which of 
the seven will she be wife? For they all had her.” 


29 But Jesus answered them, “You are wrong, because you know neither the scriptures nor the power 
of God. 30 For in the resurrection they neither marry nor are given in marriage, but are like angelsig in 
heaven. 31 And as for the resurrection of the dead, have you not read what was said to you by God, 32 
‘Lam the God of Abraham, and the God of Isaac, and the God of Jacob’? He is not God of the dead, but 
of the living.” 33 And when the crowd heard it, they were astonished at his teaching. 


Matt. 22: 23-33. 


Though the religious leaders of the Jews were united in league against Jesus, they 
were nevertheless hopelessly divided amongst themselves. The Pharisees and 
Sadducees could not meet without quarreling. Now for the first time the Sadducees 
appear before us as exponents of one of their most distinctive teachings, the denial of 
the resurrection of the body which was taught as a dogma by the Pharisees. Josephus 
chooses to represent these two parties as philosophical sects in order to raise them in 
the estimation of the Greeks. The Pharisees he compares to the Stoics, 


Life of Josephus, II 


though he does not dare to say that the Sadducees remind him of the disciples of 
Epicurus, for these were in too ill a repute amongst the Jews, especially on account of 
their denial of Providence. Modern writers insist that the division of Pharisees and 
Sadducees represents parties rather than schools of thought, the former being the 
party of the popular leaders who manifested an attachment to the ancient traditions, 
the latter being the party of the priesthood. The Sadducees are said to have derived 
their name from the Sadocites, the members of that line of high-priests who were 
descendants of the high-priest Sadoc. 


46 and the chamber which faces north is for the priests who have charge of the altar; these are the 
sons of Zadok, who alone among the sons of Levi may come near to the Lord to minister to him. 
Ezechiel xl, 46, etc. 


It is to be observed, however, that we must not lose sight of the fact that the points of 
difference between the two parties were chiefly religious. There were, it is true, 
differences between them in the political sphere also, but these were only slight, for the 
Pharisees, unlike the Zealots, accepted the Roman occupation as a fait accompli, even 
though they still continued to nurse hopes of a Messianic character regarding the race 


of David; whereas the Sadducees gave unreserved adherence to the authority of the 
Empire. The latter were by that very fact more liable to be attracted to that materialistic 
philosophy which was professed by so many in the upper classes of Roman society. 


As long ago as the time of the conquest of Palestine by the Hellenistic kings of Syria, 
two centuries before this date, the priesthood had shown itself very lukewarm in the 
defense of the religious traditions of the nation. There were times when priests even 
lent their aid to those who had (Page 143) sworn to destroy these traditions. They were 
not like that in the days of Jesus, but all the same it might easily have been said that 
their motto was that of ‘Talleyrand: Not too much zeal! They were willing to hold firmly 
to the teaching of Moses provided nothing was added to it. Josephus reproaches them 
with not admitting the immortality of the soul. 


4. But the doctrine of the Sadducees is this; that souls die with the bodies. Nor do they regard 
the observation of anything besides what the law enjoins them. For they think it an instance of 
virtue to dispute with those teachers of philosophy whom they frequent. But this doctrine is 
received but by a few: yet by those still of the greatest dignity. But they are able to do almost 
nothing of themselves. For when they become magistrates; as they are unwillingly and by force 
sometimes obliged to be; they addict themselves to the notions of the Pharisees: because the 
multitude would not otherwise bear them. Antiquities, XVII, i, 4 


But this expression, immortality of the soul, though very familiar to the Greeks since the 
days of Plato, was not in use among Jewish scholars. Hence the Acts of the Apostles 
is much more correct in saying that the Sadducces admitted neither the resurrection 
nor the existence of angels and spirits. 


8 For the Sad'ducees say that there is no resurrection, nor angel, nor spirit; but the Pharisees 
acknowledge them all. Acts 23: 8 


Conservative as they were in religious matters and at the same time on good terms 
with the manners and men of the world—two things which go very well together—they 
are hardly likely to have given up the ancient belief of the Semites, and particularly of 
the Israelites, regarding man’s survival after death in the underworld of Sheol, where 
he led the life of a shade, an attenuated and wretched existence. About the time of the 
Macchabees, however, or even earlier still, such an expression of the dogma of 
survival after death was found insufficient to satisfy the growing religious sense of 
Israel. Religion was becoming less of a national and more of an individual concern, and 
in that degree religious feeling became more interior and more heartfelt. Consequently 


holy people could not accept the idea that they were to be separated from their God 
forever among the shades in Sheol ; it was their ardent desire to live with Him, to be 
united with Him forever. And such a desire was not based on the notion of a purely 
spiritual soul which was to be freed from the body after death; it rested rather on the 
belief that there was to be a new life altogether for the mortal body in which the 
Israelite had worshiped God in His Temple, and which he would one day inhabit in a 
better world where he would enter into closer communion with God. The religious wars 
stirred up by the brutal intolerance of the Syrian Hellenists had made that hope grow 
stronger. Surely God would bring back to life the bodies of those who had been 
executed for obedience to His Law ! 


Such an expression of the dogma of survival after death was relatively new, and it was 
in this that the Sadducees refused to believe. They were strengthened in their 
opposition to it by the opinion common to the Greek philosophers, (Page 144) whether 
they were Epicureans, Stoics,’ 


(It is true that the Stoics granted that the same individuals did, after an immense lapse 
of time, return to earth ; but the Jews meant something very different from that when 
they spoke of resurrection.) 


or Platonists, who were all hostile to the notion of individual resurrection. It was this 
point that was chiefly debated in the daily controversies that took place between 
Sadducees and Pharisees whether there was to be a resurrection of the body. The 
former, after they had heard Jesus solving the great problem of relations with the 
Romans in the way that they themselves solved it—at least they might think 
so—flattered themselves, perhaps that their favorite argument against the resurrection 
might appeal to the young Master. If they succeeded they would score a point over the 
Pharisees. They could have hoped for no more than that, for the matter under dispute 
was not likely to be the cause of any alarm to the Roman authorities. We conclude, 
therefore, that those who come forward on this occasion are not members of the higher 
ranks of the priesthood who have already determined to get rid of Jesus as a measure 
of political expediency, but rather professional controversialists, ready to enter into 
discussion with all comers. It is they who propose the case very simply, without any 
introduction which suggests a trap. 


Mosaic legislation, though quite free from all traces of ancestor worship, preserved a 
relic of the care shown by peoples of the ancient world to leave a male heir who should 
perpetuate the rites of the domestic hearth. To this day the people of the East attach 
supreme importance to having a son. Moses therefore had prescribed—despite the 


normal prohibition of incest—that if there were a number of brothers living together, 
one of them should marry his deceased brother’s wife when that brother had died 
without leaving male issue. In such a case the first son of this marriage would be 
counted as the son of the deceased brother. 


Levirate Marriage 


5 “If brothers dwell together, and one of them dies and has no son, the wife of the dead shall not be 
married outside the family to a stranger; her husband's brother shall go in to her, and take her as his 
wife, and perform the duty of a husband's brother to her. 6 And the first son whom she bears shall 
succeed to the name of his brother who is dead, that his name may not be blotted out of Israel. 7 And 
if the man does not wish to take his brother's wife, then his brother's wife shall go up to the gate to 
the elders, and say, ‘My husband's brother refuses to perpetuate his brother’s name in Israel; he will 
not perform the duty of a husband's brother to me.’ 8 Then the elders of his city shall call him, and 
speak to him: and if he persists, saying, ‘I do not wish to take her, 9 then his brother's wife shall go up 
to him in the presence of the elders, and pull his sandal off his foot, and spit in his face; and she shall 
answer and say, ‘So shall it be done to the man who does not build up his brother’s house. 10 And the 
name of his house shall be called in Israel, The house of him that had his sandal pulled off. 


Deuteronomy 25: 5-10. 


That was the principle; now for the case proposed by the Sadducees. 


The supposition is that there are seven brothers. The first dies without leaving any 
children, and one of the others marries the widow and dies in his turn without having a 
son. So on with all the rest. Last of all the woman herself dies, having had seven 
husbands all under the same conditions, for not one of them had given her a son. The 
question is, (Page 145) when the great day of resurrection arrives, to which of the 
seven brethren will the woman belong? No doubt the argument had been stated in this 
way before, and possibly to the embarrassment of the Pharisees; for if we are to the 
writings of the Mishnah and the Talmud which, though of later date, are representative 
of the position bv the Pharisees, the latter spoke of resurrection to life in the world to 
come as though it were the same as a resurrection brought about here below by a 
prophet. Everyone would return to earth under the usual conditions, complete down to 
his hat and walking stick, so to say. 


Rabbi Jeremias enjoined them to clothe him in shining white clothes and in his richest 
garments, to put sandals on his feet and his staff in his hand, and to lay him on his side 


and not on his back, that he might be all ready to follow the Messiah on the day of his 
coming.’ Talmud of Jerusalem, Kilaim, after translation by Schwab, IT, p. 915 f. 


But although life after the resurrection was thought to be ordinary in that sense, there 
was another sense in which it was to have extraordinary characteristics. For example, 
women were to enjoy an abnormal fecundity. Thus Rabbi Gamaliel Il, who flourished in 
the time of Titus, said: ‘A time will come when a woman will bring forth daily.’ 


Talmud of Babylon, Shabbath, 30 b 


If that was to be the case the seven times widowed woman in the case proposed by 
the Sadducees would have been compensated in the next world. 


In answer to this rather clumsy ruse of these material-minded individuals, who are 
incapable of conceiving the notion of a spiritual resurrection seeing that they have no 
idea of what is a spirit, Jesus replies first of all from His own knowledge of the matter, 
and thus wonderfully completes what had been taught by the ancient revelation: ‘In the 
resurrection they shall neither marry nor be married, but shall be as the angels of God 
in heaven.’ But, having thus thrown light on the manner of the resurrection, it was still 
for Him to furnish an argument for the fact of the necessary resurrection. St. Jerome 
long ago observed that Jesus might well have quoted the prophets Isaias 


Isaias 26: 19: ‘ The dead shall live, (their) bodies shall rise again. Awake, sing, you that 
lie in the dust! For thy dew is a dew of light, and from the womb of the earth the shades 
shall be born again.’ (After Condamin’s transation.) 


and Daniel. 


Daniel 12: 2: ‘And many of those that sleep in the dust of the earth shall awake : some 
unto life everlasting, and others unto reproach... . 


But the Sadducees refused to accept any authority but the (Page 146) Law of Moses, 
that is to say, the Pentateuch. This was for the Pharisees; but they came forward boldly 
and, assuming the dogma of the resurrection to be beyond dispute, asserted without 
hesitation that ‘ whenever a commandment of the Torah makes mention of a reward it 
is to be understood as alluding to the resurrection of the dead. 


Cf. Le Messianisme chez les Juifs, p. 179. 


‘For example, there is a precept which promises long life to all who shall observe it. 
Long life on this earth assuredy, savs the literalist interpreter. But, replies the Pharisee, 
suppose that he breaks his neck while observing the commandment, where then will 
he enjoy long life if it be not after the resurrection? His opponent might have retorted 
that the law does not concern itself with exceptional cases, There was, however, some 
ground for such begging of the question on the part of the Pharisees, and it was this ; 
since the Platonic idea of the soul’s immortality did not form part of the religious notions 
of Israel, we must conclude that when the Scripture spoke of survival after death such 
a Survival could only be understood as referring to resurrection. 


And indeed Jesus adopts that manner of argumentation: ‘Have you not read in the 
book of Moses, in the place of the bush ’—that is, the burning bush at Sinai ‘how God 
spoke to him saying : | am the God of Abraham, and the God of Isaac, and the God of 
Jacob? He is not the God of the dead but of the living. You therefore do greatly err.’ 
Those great ancestors of the Jews are still living, in God’s sight. Could the miserable 
existence of the shades in Sheol be really calledto life? Is that the reward God gives to 
His friends? They have longed to be in His presence, and He too has desired to have 
them near to Him. And even if they have not yet received back their bodies by 
resurrection, nevertheless they now live with a life that will enable them to do so one 
day; they will not be defrauded of eternal life. 


Some sixty years later Rabbi Gamaliel the second also used a very apt quotation to 
illustrate the same point : ‘ And you that adhere to Jahweh your God are all alive until 
this present day.’ 


4 but you who held fast to the Lord your God are all alive this day. 5 Behold, | have taught you statutes 
and ordinances, as the Lord my God commanded me, that you should do them in the land which you 
are entering to take possession of it. 6 Keep them and do them; for that will be your wisdom and your 
understanding in the sight of the peoples, who, when they hear all these statutes, will say, ‘Surely this 
great nation is a wise and understanding people.’ 7 For what great nation is there that has a god so 
near to it as the Lord our God is to us, whenever we call upon him? 8 And what great nation is there, 
that has statutes and ordinances so righteous as all this law which | set before you this day? 
Deuteronomy 4: 4. Cf. Messianisme, p. 179. 


But it lacked the force of Jesus’ argument, for in His text God was speaking to living 
men, not concerning dead men whom He considers still His friends. Moreover, (Page 
147) Gamaliel only found a convincing text after many unavailing attempts. 


Accordingly, it is not surprising to learn from St. Mark that a certain doctor of the Law, 
surely one of the Pharisees who had been present during the conversation, betrayed 
great satisfaction at the way in which Jesus had answered the objection raised by the 
Sadducees. 


28 And one of the scribes came up and heard them disputing with one another, and seeing that he 
answered them well, asked him, “Which commandment is the first of all?” Mark 12: 28. 


It might be surmised too that other Pharisees would gather round this new speaker, 
expecting him to put a question to the Master. The he did, asking which was the most 
important of the commandments. Jesus answered him, in accordance with His now 
well-known teaching, 


25 And behold, a lawyer stood up to put him to the test, saying, “Teacher, what shall | do to inherit 
eternal life?” 26 He said to him, “What is written in the law? How do you read?” 27 And he answered, 
“You shall love the Lord your God with all your heart, and with all your soul, and with all your strength, 
and with all your mind; and your neighbor as yourself.” 28 And he said to him, “You have answered 
right; do this, and you will live.” Luke 10: 25-ff. It is natural enough that the question 
should have been asked several times ; the answer could only be the same. 


that the first of the commandments was to love God with the whole heart, and the next, 
to love our neighbor as we love ourselves. On these two commandments depend the 
Law and the Prophets, 


40 On these two commandments depend all the law and the prophets.” Matthew 22: 40. 


like a chain hung from a golden nail. The rabbi was struck by his answer, uttered no 
doubt with an earnestness that expressed Jesus’ love for His Father. The man had 
studied the Law assiduously and with a right intention, as the gospel indicates. The 
evangelists make a point of remarking on the good will manifested by some of these 
doctors of the Law, who generally were attached to the Pharisaic party. What 
invaluable recruits for the gospel would they have proved, had they only been humble 
enough to accept the young Master’s teaching! On hearing His reply the man cried out: 
‘ Master, Thou hast said with truth that there is one God and that there is no other 
besides Him; and that He should be loved with our whole heart and with our whole 
understanding and with our whole strength; and that to love our neighbour as ourselves 
is far better than all holocausts and sacrifices.’ 


32 And the scribe said to him, “You are right, Teacher; you have truly said that he is one, and there is 
no other but he; 33 and to love him with all the heart, and with all the understanding, and with all the 
strength, and to love one’s neighbor as oneself, is much more than all whole burnt offerings and 
sacrifices.” 34 And when Jesus saw that he answered wisely, he said to him, “You are not far from the 
kingdom of God.” And after that no one dared to ask him any question. Mark 12: 32- f. 


It showed that the man already had the spirit of Jesus, and therefore he received the 
reply: ‘Thou art not far from the kingdom of God.’ We are curious to know what 
subsequently became of him, but the evangelists have not told us. 


(When Matthew writes that the scribe wanted to tempt Jesus (22: 35), that is to try Him, 
he does not necessarily mean that the question was a trap. The expression is rather 
strong because the scribe is considered to be animated with the ordinary dispositions 
of the Pharisees. Mark has insisted more on the individual character of the questioner.) 


St. Mark, however, leaves us with a very favorable impression. (Page 148) 


The Christ is both Son and Lord of David (242). 
Luke xx, qt 443 
Mark xii, 35 97; 
Matt. xxii, 41-46. 


Leaving the doctor of the Law to his own reflections, Jesus takes advantage of this 
gathering of the Pharisees 


(Here we follow Matthew, whose order seems the more probable. According to Mark, 
whom Luke follows, Jesus assumes the answer of the Pharisees and shows the crowd 
the difficulties which it involves.) 


to put them a question about which there was no dispute. His purpose was to have the 
answer from their own mouths publicly, He therefore asks them what they think of the 

Messiah, and in particular whose son He is supposed to be. ‘They reply without 
hesitation: ‘David’s.’ Then why, Jesus desires to know, should David, when speaking in 


a divinely inspired psalm as the mouthpiece of the Holy Ghost, call the Messiah his 
Lord? For do we not read in the psalm: 

‘The Lord said to my Lord : Sit thou on my right hand 

Till | make thy enemies thy footstool.’ 


How did David come to give the name of Lord to one who was to be his own son? 
Even if the future Messiah, whom he foresaw as one of his descendants, appeared to 
him merely as a king greater than he was himself, even though he saw Him as ruler of 
the whole earth, was that any reason for David to salute Him as his Lord? It was 
necessary to conclude, then, that the Messiah belonged to a sphere that was not of the 
earth but divine, more especially as He had been invited by the Lord God to sit at His 
right hand. 


The Pharisees could not deny that the psalm was David’s; they were therefore 
embarrassed by the argument. And even if the psalm had been written by someone 
other than David, there was no doubt that it was written with a view to the Messiah 
whom it invited to sit at God’s right hand; but it was placed among the other psalms 
which were put in David’s mouth and attributed to divine inspiration. Once more, then, 
under another form and with a basis in the Scriptures, Jesus renews His declaration 
that He ranks above all the servants of God. He does not say, as He has said in the 
parable of the wicked husbandmen, that He is the Son of God; but what else could He 
mean if He is the one who is to sit in triumph on God’s right hand? Nor does He deny 
that He is the Son of David; rather does He imply it by thus accepting the traditional 
view concerning the (Page 149) Messiah, without which this appeal to David would be 
He merely declares His knowledge that He is much more than a son of David, 
whatever that son of David might be. This is the problem that St. Paul was to face later 
on, namely, to harmonize Christ’s dignity as Son of God with His human origin as Son 
of David. 


1 Paul, a servantta] of Jesus Christ, called to be an apostle, set apart for the gospel of God 2 which he 
promised beforehand through his prophets in the holy scriptures, 3 the gospel concerning his Son, 
who was descended from David according to the flesh 4 and designatedp) Son of God in power 
according to the Spirit of holiness by his resurrection from the dead, Jesus Christ our Lord, 5 through 
whom we have received grace and apostleship to bring about the obedience of faith for the sake of 
his name among all the nations, 6 including yourselves who are called to belong to Jesus Christ; 


7 To all God’s beloved in Rome, who are called to be saints: 


Grace to you and peace from God our Father and the Lord Jesus Christ.ig 


Romans 1:1-ff., etc. 


The evangelists adhere soberly to the words of Our Lord. But the Pharisees, who set 
up as teachers, are thus convicted of inconsistency, for they sacrifice a perfectly clear 
text of Scripture rather than acknowledge a Messiah who goes beyond what they look 
for in the Messiah. And rather than submit to being questioned by Jesus, they cease to 
question Him. 


A warning against the Scribes and Pharisees (243). 


Jesus Denounces the Scribes 


45 And in the hearing of all the people he said to his disciples, 46 “Beware of the scribes, who like to 
go about in long robes, and love salutations in the market places and the best seats in the 
synagogues and the places of honor at feasts, 47 who devour widows’ houses and for a pretense 
make long prayers. They will receive the greater condemnation.” Luke 20: 45-47 


34 O Jerusalem, Jerusalem, killing the prophets and stoning those who are sent to you! How often 
would | have gathered your children together as a hen gathers her brood under her wings, and you 
would not! 35 Behold, your house is forsaken. And | tell you, you will not see me until you say, ‘Blessed 
is he who comes in the name of the Lord!” Luke 13: 34-35 ; 


37 David himself calls him Lord; so how is he his son?” And the great throng heard him gladly. 


Jesus Denounces the Scribes 


38 And in his teaching he said, “Beware of the scribes, who like to go about in long robes, and to have 
salutations in the market places 39 and the best seats in the synagogues and the places of honor at 
feasts, 40 who devour widows’ houses and for a pretense make long prayers. They will receive the 
greater condemnation.” 


Mark 12: 37-40 ; 


Jesus Denounces Scribes and Pharisees 


23 Then said Jesus to the crowds and to his disciples, 2 “The scribes and the Pharisees sit on Moses’ 
seat; 3 so practice and observe whatever they tell you, but not what they do; for they preach, but do 
not practice. 4 They bind heavy burdens, hard to bear,{aj and lay them on men’s shoulders; but they 
themselves will not move them with their finger. 5 They do all their deeds to be seen by men; for they 


make their phylacteriesj broad and their fringes long, 6 and they love the place of honor at feasts and 
the best seats in the synagogues, 7 and salutations in the market places, and being called rabbi by 
men. 8 But you are not to be called rabbi, for you have one teacher, and you are all brethren. 9 And call 
no man your father on earth, for you have one Father, who is in heaven.iq 10 Neither be called 
masters, for you have one master, the Christ. 11 He who is greatest among you shall be your servant; 
12 whoever exalts himself will be humbled, and whoever humbles himself will be exalted. 


13 “But woe to you, scribes and Pharisees, hypocrites! because you shut the kingdom of heaven 
against men; for you neither enter yourselves, nor allow those who would enter to go in.{g) 15 Woe to 
you, scribes and Pharisees, hypocrites! for you traverse sea and land to make a single proselyte, and 
when he becomes a proselyte, you make him twice as much a child of hellie) as yourselves. 


16 “Woe to you, blind guides, who say, ‘If any one swears by the temple, it is nothing; but if any one 
swears by the gold of the temple, he is bound by his oath.’ 17 You blind fools! For which is greater, the 
gold or the temple that has made the gold sacred? 18 And you Say, ‘If any one swears by the altar, it is 
nothing; but if any one swears by the gift that is on the altar, he is bound by his oath. 19 You blind 
men! For which is greater, the gift or the altar that makes the gift sacred? 20 So he who swears by the 
altar, swears by it and by everything on it; 21 and he who swears by the temple, swears by it and by 
him who dwells in it; 22 and he who swears by heaven, swears by the throne of God and by him who 
sits upon it. 


23 “Woe to you, scribes and Pharisees, hypocrites! for you tithe mint and dill and cummin, and have 
neglected the weightier matters of the law, justice and mercy and faith; these you ought to have done, 
without neglecting the others. 24 You blind guides, straining out a gnat and swallowing a camel! 


25 “Woe to you, scribes and Pharisees, hypocrites! for you cleanse the outside of the cup and of the 
plate, but inside they are full of extortion and rapacity. 26 You blind Pharisee! first cleanse the inside 
of the cup and of the plate, that the outside also may be clean. 


27 “Woe to you, scribes and Pharisees, hypocrites! for you are like whitewashed tombs, which 
outwardly appear beautiful, but within they are full of dead men’s bones and all uncleanness. 28 So 
you also outwardly appear righteous to men, but within you are full of hypocrisy and iniquity. 


29 “Woe to you, scribes and Pharisees, hypocrites! for you build the tombs of the prophets and adorn 
the monuments of the righteous, 30 saying, ‘If we had lived in the days of our fathers, we would not 
have taken part with them in shedding the blood of the prophets.’ 31 Thus you witness against 
yourselves, that you are sons of those who murdered the prophets. 32 Fill up, then, the measure of 
your fathers. 33 You serpents, you brood of vipers, how are you to escape being sentenced to hell? ig 
34 Therefore | send you prophets and wise men and scribes, some of whom you will kill and crucify, 
and some you will scourge in your synagogues and persecute from town to town, 35 that upon you 
may come all the righteous blood shed on earth, from the blood of innocent Abel to the blood of 
Zechariah the son of Barachi'ah, whom you murdered between the sanctuary and the altar. 36 Truly, | 
say to you, all this will come upon this generation. 


The Lament over Jerusalem 


37 “O Jerusalem, Jerusalem, killing the prophets and stoning those who are sent to you! How often 
would | have gathered your children together as a hen gathers her brood under her wings, and you 
would not! 38 Behold, your house is forsaken and desolate.ig 39 For | tell you, you will not see me 
again, until you say, ‘Blessed is he who comes in the name of the Lord.” 


Matt. 23: The three Synoptists are in agreement about the fact that a warning was 
given on this occasion. But Mark records it very shortly, as also does Luke, who has 
already given (cf. No. 171) a large part of what occurs in Matthew 23, We shall 
therefore comment here only on what is not included by Luke. 


After His enemies have withdrawn, determined to have His blood in revenge, Jesus 
has no thought of stirring up partisans of His own to defend Him; He does not even say 
a word in support of His own right. But He thinks well to caution the people against 
leaders whom they will follow only to their own ruin. He is severe, but that is because 
He has a very clear perception of the catastrophe that threatens, a feeling of 
compassion for His fellow-countrymen, and a duty to liberate them from a yoke which, 
far from being a wholesome discipline, is nothing more than a deceitful show of 
exactitude in God’s service, which is a very poor substitute for the love of God. 


Yet that service was an obligation so long as the Old Law remained in force, and Jesus 
did not wish to abrogate the Law. Its national and ceremonial character was to pass 
away, but only when He had offered the sacrifice of His life. The hour of that sacrifice is 
nigh, it is true, but He does not choose to be accused of driving men to disobedience, 
nor even of having opposed the doctors of the Law in so far as they duly fulfilled their 
duties. What He does here, therefore, is to determine the principle which regulates His 
attitude both towards the Law and its interpreters, at (Page 150) least when these 
confine themselves to its legitimate explanation. He has already, on more than one 
occasion, drawn a distinction between the sacred text and the glosses with which they 
have overloaded it on the one hand and the traditions they have added to it on the 
other. 


The Tradition of the Elders 


7 Now when the Pharisees gathered together to him, with some of the scribes, who had come from 
Jerusalem, 2 they saw that some of his disciples ate with hands defiled, that is, unwashed. 3 (For the 
Pharisees, and all the Jews, do not eat unless they wash their hands,iai observing the tradition of the 
elders;b) 4 and when they come from the market place, they do not eat unless they purifyic 


themselves; and there are many other traditions which they observe, the washing of cups and pots 
and vessels of bronze.id)) 5 And the Pharisees and the scribes asked him, “Why do your disciples not 
livefe) according to the tradition of the elders, but eat with hands defiled?” 6 And he said to them, “Well 
did Isaiah prophesy of you hypocrites, as it is written, 


‘This people honors me with their lips, 
but their heart is far from me; 
rj 
in vain do they worship me, 
teaching as doctrines the precepts of men. 
8 You leave the commandment of God, and hold fast the tradition of men.” 


9 And he said to them, “You have a fine way of rejecting the commandment of God, in order to keep 
your tradition! 10 For Moses said, ‘Honor your father and your mother’; and, ‘He who speaks evil of 
father or mother, let him surely die’; 11 but you say, ‘If a man tells his father or his mother, What you 
would have gained from me is Corban’ (that is, given to God)ij— 12 then you no longer permit him to 
do anything for his father or mother, 13 thus making void the word of God through your tradition 
which you hand on. And many such things you do.” 


14 And he called the people to him again, and said to them, “Hear me, all of you, and understand: 15 
there is nothing outside a man which by going into him can defile him; but the things which come out 
of a man are what defile him.’tg) 17 And when he had entered the house, and left the people, his 
disciples asked him about the parable. 18 And he said to them, “Then are you also without 
understanding? Do you not see that whatever goes into a man from outside cannot defile him, 19 
since it enters, not his heart but his stomach, and so passes on?"th (Thus he declared all foods clean.) 
20 And he said, “What comes out of a man is what defiles a man. 21 For from within, out of the heart 
of man, come evil thoughts, fornication, theft, murder, adultery, 22 coveting, wickedness, deceit, 
licentiousness, envy, slander, pride, foolishness. 23 All these evil things come from within, and they 
defile a man.” 


Cf. Mark 7: 1~23 


20 For | tell you, unless your righteousness exceeds that of the scribes and Pharisees, you will never 
enter the kingdom of heaven. Matthew 5: 20; and the questions about the Sabbath, etc. 


The sacred text alone has full authority, and He is careful to state precisely: ‘The 
scribes and the Pharisees have sitten on the chair of Moses. All things therefore 
whatsoever they shall say to you, observe and do.’ The chair of Moses was the 
authority of the Pharisees and doctors of the Law when they performed their office as 


readers of God’s word from the pulpit in the synagogue, but this gave no authority to 
the particular teachings they mingled with that word. Having made that reservation, 
Jesus warns the people and His disciples against the chief characteristic of the 
Pharisees, very zealous as they were in preaching to other people, but not so eager 
when it came to practicing themselves what they preached, though it was necessary 
for them to make it seem that they did. Here lay the root of their principal failing, that 
desire to be honored as men of piety. Hence they walked along slowly in their long 
robes, on the look-out for opportunities of offering their hands to be kissed respectfully 
as they passed through the public streets. They seated themselves in the front row of 
the stone benches in the synagogues, and claimed the places of honor on the banquet 
couches. They would take up a position in some conspicuous place and stand with 
their eyes half-closed as if engaged in long prayers, while at that very moment they 
were perhaps wondering how they might rob the widows with whose interests they 
were charged. And these were the teachers, the spiritual fathers of the people, their 
masters in doctrine! Turning to His disciples, Jesus says: ‘One is your Father, He who 
is in heaven; and one is your Master, Christ.’ Have not we ourselves forgotten this 
admonition, be it precept or counsel? It might be thought so, judging by appearances, 
for we address men as father or master. But it is always the things of the spirit that 
Jesus wishes to arrive at. It matters little what words men use. The thing condemned is 
that seeking after titles which is equivalent to a claim to the reality which those titles 
represent. But is there any spiritual father, be he merely a humble teacher of the (Page 
151) catechism of renowned preacher, who does not realize that he only speaking in 
Christ's name and that he has no spiritual fatherhood but what he derives from God? 
The Pharisees were wrong because they took pleasure in these tokens of reverence ; 
and after this charitable warning given by Christ, any of His disciples who entertains 
such feelings would be even more to be condemned than they. 


There was self-seeking even in the zeal of the Pharisees. They traversed land and sea 
and thought themselves well repaid for their labor if they converted a single proselyte. 
That seems admirable. But when their motive was to bind him to their own party and 
make him like themselves, the result was that they made him more a child of Gehenna 
than they themselves ; such a one would have all the neophyte’s lack of moderation, 
as well as the pride of having by his own free choice become affiliated to the Chosen 
People with all its privileges. These proselytes were taught that truth which is Israel’s 
chief glory from an intellectual point of view, the doctrine, namely, concerning the unity 
of God. But then the Pharisees immediately proceeded to confuse everything with a 
mass of subtle casuistry. For example, instead of dissuading men from swearing, 
telling them that a vow made to God is a serious matter and that He is not to be 
deceived by quibbling, they taught that if any one swore by the holy place of the 


Temple the promise was not binding ; but if he swore by the gold of the sanctuary he 
was bound by his promise. If he swore by the altar, the oath was invalid ; but if by the 
offering placed upon the altar, it was valid. It is true that these precise instances have 
never been found in the rabbinical books, yet problems of exactly the same kind are 
settled there. He who swears by the Torah is not bound ; but he who swears by the 
contents of the Torah is under obligation to fulfill his word. Thus it would seem that they 
considered the part of more importance than the whole, perhaps on the ground that a 
man might have a little gold or an offering at his disposition, but who could hold the 
Temple or the altar as his own? But a contrary solution was sometimes given; thus 
some rabbis were of opinion, in the matter of swearing by the Torah, that the Torah 
might stand for the mere parchment as opposed to the sacred text written upon it. 


(Strack and Billerbeck, Kommentar zum neuen Testament aus Talmud und Midrash, 1, 
p. 931.) (Page 152) 


Even the most ingenious of the rabbis ended by getting entangled in such casuistry; 
and all of them together were making a mockery of the sovereign Lord of all things 
whose witness is invoked every time an oath is taken. This Jesus recalls to their minds 
in energetic terms: ‘Whosoever shall swear by the sanctuary sweareth and by Him that 
dwelleth in it; and he that sweareth by the throne of God and by Him that sitteth 
thereupon... Blind guides that you are, who strain out a gnat and swallow a camel... 
You serpents brood of vipers, how will you escape from the judgment of Gehenna? 


19 You blind men! For which is greater, the gift or the altar that makes the gift sacred? 20 So he who 
swears by the altar, swears by it and by everything on it; 21 and he who swears by the temple, swears 
by it and by him who dwells in it; 22 and he who swears by heaven, swears by the throne of God and 
by him who sits upon it. 


23 “Woe to you, scribes and Pharisees, hypocrites! for you tithe mint and dill and cummin, and have 
neglected the weightier matters of the law, justice and mercy and faith; these you ought to have done, 
without neglecting the others. 24 You blind guides, straining out a gnat and swallowing a camel! 


33 You serpents, you brood of vipers, how are you to escape being sentenced to hell? 


Matthew 23: 19 f., 24, 33. 


We must not forget that, in addressing the Pharisees, Jesus does more than merely 
speak to men who are endangering their own eternal salvation. The Pharisees formed 
a party, almost a corporation, much more unified by their common ideas than was the 


priesthood by the performance of common sacerdotal functions. It was they and not the 
priest who were the spiritual guides of the people; on them lay the moral responsibility 
for the nation’s spiritual welfare, The Master therefore addresses to them a final 
warning in view of the evils which threaten the whole nation, before proceeding to 
speak of this matter to His own disciples. Speaking in His own name but at the same 
time in the name of God, 


49 Therefore also the Wisdom of God said, ‘I will send them prophets and apostles, some of whom 
they will kill and persecute, In Luke 11: 49, Jesus makes reference to the Wisdom of 
God, whose purpose He knows and whose oracle He proclaims. 


He reveals to them what is to happen in the near future: ‘Behold | send to you 
prophets and wise men and scribes’ ;—by these ancient names He designates His 
disciples, apostles, teachers and writers— ‘some of them you will put to death and 
crucify : and some you will scourge in your synagogues and persecute from city to city, 
that upon you may come all the innocent blood that hath been shed upon the earth, 
from the blood of Abel the just even unto the blood of Zacharias the son of Barachias, 


This is a celebrated difficulty, for the high priest Zacharias who was killed in the Temple 
was the son of Joiada (il Paralipomenon, xxiv, 20). The prophet Zacharias was the son 
of Barachias (Zacharias, i, 7). Perhaps a tradition described him as a martyr. Or was 
Barachias regarded as an equivalent of Joiada? 


whom you killed between the sanctuary and the altar. In truth | say to you, all these 
things shall come upon this generation.’ 


35 that upon you may come all the righteous blood shed on earth, from the blood of innocent Abel to 
the blood of Zechari‘ah the son of Barachi'ah, whom you murdered between the sanctuary and the 


altar. Matthew 23: 35. 


The justice of God, long hanging over their heads, is about (Page 153) to smite them. 
Jesus shows how the Chosen People, whose election was typified by Abel, have fallen 
into the dispositions of Cain in their attitude towards the Messiah, their brother, sprung 
from their own race, sent to them by God. Indeed they will go further still and pursue 
with their hatred the bearers of pardon who are to come after Him. A man is only 
punished for his own sins, but now the nation is about we burden itself with a crime that 
sums up all the sins that have been heaped up since the beginning of the world ; its 


punishment, though long deferred, will be final: ‘ Jerusalem, Jerusalem! Thou that 
killest the prophets and stonest them that are sent to thee, how often would | have 
gathered together thy children, as the hen doth gather her chickens under her wings, 
and thou wouldest not? Behold your house shall be left to you desolate.’ And yet, why 
should we speak of a punishment that is final? Ruin is certain, but it does not preclude 
hope and certain repentance: ‘For | say to you, you shall not see me henceforth till you 
say: Blessed is He that cometh in the name of the Lord.’ 


It is doubtless on these words that St. Paul founds his prophecy of the return of the 
Jews to their Messiah. 


15 For he says to Moses, “I will have mercy on whom | have mercy, and | will have compassion on 
whom | have compassion.” 16 So it depends not upon man’s will or exertion, but upon God's mercy. 17 
For the scripture says to Pharaoh, “I have raised you up for the very purpose of showing my power in 
you, so that my name may be proclaimed in all the earth.” 18 So then he has mercy upon whomever 
he wills, and he hardens the heart of whomever he wills. Romans 9: ff. 


Of that the Church has never despaired ; she waits for it still. 


Looking back over the ministry of Jesus (244). 


37 Though he had done so many signs before them, yet they did not believe in him; 38 it was that the 
word spoken by the prophet Isaiah might be fulfilled: 


“Lord, who has believed our report, 
and to whom has the arm of the Lord been revealed?” 
39 Therefore they could not believe. For Isaiah again said, 
40 
“He has blinded their eyes and hardened their heart, 
lest they should see with their eyes and perceive with their heart, 
and turn for me to heal them.” 


41 Isaiah said this because he saw his glory and spoke of him. 42 Nevertheless many even of the 
authorities believed in him, but for fear of the Pharisees they did not confess it, lest they should be put 
out of the synagogue: 43 for they loved the praise of men more than the praise of God. 


Summary of Jesus’ Teaching 


44 And Jesus cried out and said, “He who believes in me, believes not in me but in him who sent me. 
45 And he who sees me sees him who sent me. 46 | have come as light into the world, that whoever 
believes in me may not remain in darkness. 47 If any one hears my sayings and does not keep them, | 
do not judge him; for | did not come to judge the world but to save the world. 48 He who rejects me 
and does not receive my sayings has a judge; the word that | have spoken will be his judge on the last 
day. 49 For | have not spoken on my own authority; the Father who sent me has himself given me 
commandment what to say and what to speak. 50 And | know that his commandment is eternal life. 
What | say, therefore, | say as the Father has bidden me.” 


John 12: 37-50. 


With the denunciation of the Pharisees the public ministry of Jesus comes to an end; 
the remainder of His life is devoted to His most intimate disciples. Here St. John 
pauses for a moment to revert to the causes which kept the Jews from believing in 
Him, and he points out that the chief reason, apart from the divine decree, was the 
opposition of the Pharisees, No one can seriously dispute this. But many 
historians—including, we may Say, all those who belong to Israel or are under Jewish 
influence, however well-disposed they sometimes may be towards Jesus—have no 
hesitation in laying the blame upon Him, reproaching Him sharply for having been not 
merely harsh, but even unjust towards the Pharisees, to whom the Jewish nation 
assuredly owes its (Page 154) preservation to this day, We must therefore consider 
briefly these two points: 


1. Why did Jesus judge the Pharisees so severely? 
2. Why did the Pharisees condemn Jesus? 


In doing this it will be necessary to repeat many observations made above, but 
only a comprehensive survey can provide a convincing answer to these questions. 


(1) Jesus characterized the spirit of the Pharisees as a deviation from genuine religion, 
an obstacle to any reformation which had for its object to lead men back to the love of 
God. The underlying reason of this was the fact that the Pharisee—and here we speak 
of the best of them—gave his attention first of all to the works of the Law ; he delighted 
in them, and put all his trust in them. He sought righteousness resolutely, but imagined 
that he could acquire it by his own efforts. This righteousness included love for God- 
that was plain from the Law itself— and also petition for mercy, especially on behalf of 
others; but very rarely- hardly ever, we may say—did it include petition for grace to 


avoid sin. Fortified by his good works— his own property, so to say— the Pharisee was 
perfectly content with himself and approached the judgment seat of God with 
confidence. This account of the matter coincides with that of St. Paul. His account 
takes the form of argumentation, but the whole of his reasoning is contained potentially 
in the situation reproduced by the parable of the Pharisee and the publican, 


The Parable of the Pharisee and the Tax Collector 


9 He also told this parable to some who trusted in themselves that they were righteous and despised 
others: 10 “Two men went up into the temple to pray, one a Pharisee and the other a tax collector. 11 
The Pharisee stood and prayed thus with himself, ‘God, | thank thee that | am not like other men, 
extortioners, unjust, adulterers, or even like this tax collector. 12 | fast twice a week, | give tithes of all 
that | get. 13 But the tax collector, standing far off, would not even lift up his eyes to heaven, but beat 
his breast, saying, ‘God, be merciful to me a sinner!’ 14 | tell you, this man went down to his house 
justified rather than the other; for every one who exalts himself will be humbled, but he who humbles 
himself will be exalted.” 


Luke 18: 9-14. 


From that evil root of self-sufficiency in the performance of works arose the other 
characteristic of the Pharisee : his religion tended to become a mere matter of 
externals. The Law, Deuteronomy especially, insisted in the most persuasive language 
on Israel’s duties of gratitude and love towards her God. But if He was to be paid for 
His blessings by the fidelity with which one observed His commands, then religion 
seemed to consist in a scrupulous care not to transgress any of these commands. 
Again, since God attached so much importance to external acts or abstention from 
such acts, the Pharisees were prompted to multiply them. In the matter of the Sabbath 
especially had the Pharisaic traditions made a very heavy burden of that 
commandment, in its aspect as a negative precept obliging men to refrain from action. 
Such was their preoccupation not to fail at all in (Page 155) these observances that 
their thoughts had no leisure to turn to God, their hearts no care for Him; men do not 
feel affection for a master who keeps them in so strict a bondage. Nevertheless, tt was 
their duty to avoid multiplying sins since the legal precepts concerned external acts that 
were easily verifiable, and since transgression was frequent on account of the great 
mass of regulations, hence, in cases where some breach of the rules had become 
almost inevitable, what means was there of saving these human actions from the 
stigma of moral fault? The Pharisees sought such an escape by means of a subtle 
exegesis of the Law which engendered interminable disputes between the rabbinical 
doctors, instead of candidly admitting that the Law ceased to bind when there was 


question of a greater good, or that a purely formal decision of the Law ought to yield 
before the supreme command of charity. It was because they were alarmed by their 
own work that the rabbis spent as much time in extracting lenient solutions from the 
text of the Law as in adding to its obligations. Again there were two ways in which they 
monopolized the keys of knowledge. It was made impossible for anyone to form his 
conscience about right and wrong except under the direction of their decisions, and we 
know with what energetic expressions Jesus had stigmatized their decisions as mere 
formalism. It might have been said that the Pharisees had the monopoly of a secret 
process for the interpretation of the Mosaic Law, just as the old Roman aristocracy 
possessed the exclusive secret of what was correct in the forms of law, no plebeian 
person having any hope of winning his case without the employment of the terms and 
gestures consecrated by tradition. The Roman patricians had the prestige of birth and 
landed property ; the Pharisees had gradually gained their influence over the people on 
account of the fidelity they had shown to the Law ever since the time of the 
Macchabees, as well as by the fact that they were the recognized authorities 
concerning what was of obligation and liberty in matters of conscience. Unlike the 
priesthood, hey had no official rank in the social order. It appears, then, that their 
influence sprang from a very laudable origin; but it was a consequence of this origin 
that their authority depended entirely on their personal reputation. Thus it was a matter 
of absolute necessity that their reputation should be maintained undimmed. At all costs 
they (Page 156) had not merely to preserve their repute as learned men, but also to 
win for themselves the veneraton paid by the common people to holy men. Moreover, 
thar religion being so much concerned with externals, it could not fail to render them 
conspicuous. Here we see the ground of Our Lord’s comments on the Pharisees who 
stood to pray in public, whose emaciated features were a token of their frequent fasts. 
Such apparently manifest sanctity inspired widows with a confidence such as the 
Pharisee did not always merit. 


Nevertheless, it is not impossible for men to be perfectly sincere in this quest for 
authority, esteem, and veneration ; it is in this sense that we speak kindly of ‘sincere 
hypocrites." 


(See Lucien Gautier, Etudes sur la religion d'Israel) 


But a religion of externals, one that is full of ostentatious display, becomes a merely 
superficial religion. What we term hypocrisy is the last stage arrived at in this decay of 
true religious feeling; it consists in an affectation of a religion which is not serving as a 
cloak for behavior which that religion condemns. Is there anyone who would venture to 
maintain that none of the Pharisees were in that state? We should not be able to 


maintain it of all our own co- religionists. And Jesus did not say this extreme case was 
that of the majority of the Pharisees; the term ‘hypocrite’ which He applied to the sect 
as a whole, or rather to the more zealous members who pursued Him, does not mean 
that they aspired to serve, but simply that their religion was not a religion of the spirit. It 
was a religion of the lips, 


6 And he said to them, “Well did Isaiah prophesy of you hypocrites, as it is written, 
‘This people honors me with their lips, 
but their heart is far from me; 


Mark 7:6 


An affair of mere legalism, wholly external and lacking in sincerity. The Pharisee sought 
to display his righteousness instead of considering his own wretchedness; the praise 
he uttered with his lips tended to his own glory rather than to the glory of God. “My 
God, | thank Thee that | am not as the rest of men.’ It was rare that a Pharisee turned 
his eyes within in order to say with Isaias: ‘All our righteousness is like an unclean rag. 


6 
Behold, it is written before me: 
“| will not keep silent, but | will repay, 
yea, | will repay into their bosom Isaias 65:6 


As the love of God was not the ruling principle of their religious observance, it was but 
natural that charity towards their neighbor, even to their fellow-lsrealite, had grown 
cold. To their mind, all were sinners who did not hesitate to (Page 157) break the laws 
of ceremonial purity was not merely an object of scandal; he gave rise to a perpetual 
danger of contamination for others, and hence was to be avoided. In additon there was 
the common workman or husbandman, completely ignorant of the intricacies of the 
Law, and consequently bound to fall into the like transgressions. The Pharisee 
therefore thought it his duty to avoid contact with ‘people of the land,’ who lived without 
any care for Pharisaic observances and thus were worthy only of contempt. Finally, as 
there was nothing for God to forgive on the part of the Pharisees, so they told 
themselves, they mused that strong motive for seeking mercy and feeling gratitude 
which is based on sin repented of and forgiven; consequently they were the less 
disposed to take pity on the wretchedness of their neighbor and to help him to escape 


from it. The Stoic banned pity on the ground that it was a disturbing passion; the 
Pharisee feared it as a danger to his own righteousness. 


Such, in a general way, is the judgment passed by Jesus on Pharisaism. Is it 
exaggerated or unjust ?—if we may be allowed to ask such a question when there is 
no doubt about the answer, in view of the wisdom, and more especially the goodness 
of Our Lord. He came as a physician to heal, goodness, and He would have dealt more 
tenderly with that dangerous moral infirmity of the Pharisees had He not been 
conscious that, in the interest both of these wilfully blind men and of others also, the 
best remedy was to denounce it fearlessly. It would be easy to find grave charges 
against them in the writings of their adversaries, for example in the Assumption of 
Moses 


Revue Biblique, 1905, p. 483. 


or in the recently discovered work composed by the Damascene refugees. 
Revue Biblique, 1912, pp. 213 ff. and 321 ff. 
Even in the Talmud it is possible to discover pungent remarks about the Pharisees. 


Both the Talmuds give a list of seven kinds of Pharisees, and find words of praise for 
only one. Cf. Commentary on St. Mark xii, 40. The predominant characteristic they give 
of them all is precisely the showing off of their good works. 


But, it might be answered, what religious body is there which has never been 
slandered ? What we require for our purpose here is a broad and undisputed historical 
survey. 


Now it is common knowledge that after the capture of Jerusalem by Titus the Jews 
submitted completely to the influence of the Pharisees. Once the Temple had been 
(Page 158) destroyed the priesthood had no reason of existence; the Sadducees 
became merely a sect, still zealous, but flatly rejected as heretical by the majority of the 
Jews. Thus the Judaism that has survived is the work of the Pharisees, That fact is to 
their credit, for it is no ordinary thing for a religion to persist unconquered through the 
centuries, and Judaism persisted owing to their efforts. Now the date of the fall of 
Jerusalem was not very long after the preaching of Jesus, and it may be assumed that 
the Pharisees of that date were inspired by the same sentiments as their predecessors, 


although in truth they had reason enough to be more moderate. But what course did 
they follow after the nation had been thus punished ? What commands did they give to 
the people? We do indeed now hear the lamentations of contrite hearts confessing 
their sins, imploring mercy, recognizing that the judgements of God have been 
deserved. So we read in the fourth book of Esdras, but it is a book that was completely 
ignored by Judaism. The Apocalypse of Baruch comes nearest to it in spirit ; its author 
was conscious that there were sinners in Israel, but considered that, when all was said 
and done, Israel was of far greater worth than those who were responsible for her ruin. 
Her religion, her morality, her behavior were all of a higher order than theirs. And if she 
had been punished, it was chiefly because she was not yet as faithful as she ought to 
have been to the observance of the Law. The pseudo-Baruch arrives at this plain 
conclusion: ‘Now the righteous are dead, the prophets sleep their last sleep, we 
ourselves have departed from our land, Sion has been taken from us, and there is 
nothing left to us but the Mighty One and His Law.’ 


Apocalypse of Baruch, Ixxxv, 2. 


Thus, Israel proceeded to raise higher than ever the barrier of protection by which the 
Law was hedged in. 


Messianisme ..., pp. 137 ff. 


In the second century came the cruel failure of the Messianic war stirred up by 
Bar-Cochebas, after which all hope completely collapsed. About 200 A.D. the ancient 
Pharisaic traditions were consigned to writing in the form known as the Mishnah. To it 
were added the rabbinical commentaries which make up the twofold Gemara, that of 
Jerusalem and that of Babylon. The Mishnah and the Gemara united together have 
furnished us with the Talmud of Babylon and the Talmud of Jerusalem, composed 
during (Page 159) the fifth and sixth centuries A.D. From that time Israel shut herself 
up, as it were, in the Talmud. The Talmud being the work of Pharisaism, we may judge 
the Pharisees by the Talmud; and the resulting picture is not very different from that 
drawn by Jesus. We find the religion and the morality of the Old Testament preserved, 
but all effects are concentrated on uniformity and exactness of observance. 


But we must meet one objection. ‘ Where,’ asks M. Israel Levi,’ 


Revue des études juives, XLI, p. 28 


‘do we find a religious society’s ideal manifested, in its corpus juris or in its sermon 
collections, in its canon law or in its works of edification? Is it in the Gospels or in the 
laws of the Visigoths that the spirit of Christianity dwells? ‘It is in the Gospels certainly, 
and in works of edification. But where are works comparable to these to be found in 
Judaism ? The strict party of the Pharisees disowned such works as the Psalms of 
Solomon, the fourth book of Esdras, and other apocalyptic writings, and their 
successors have always regarded them as dangerous dreamings. We are told to read 
the Haggadah, which is the name given to those stories of edifying character 
composed after the style of sermons. And where is the Haggadah to be discovered? 
Very little of it is to be found in the Talmuds or in that supplement to the Talmud called 
the Tosephtah. It is found scattered through the great Midrashim, which are chiefly 
commentaries on the Law. Lastly we find it in those works of especially Haggadic 
character which were composed in Palestine towards the end of the fifth century, 
mostly in the form of commentaries, like that on the book of Genesis. But with regard to 
these writings, a scholar very favorable to Judaism has recently told us in a very 
erudite work 


Judaism in the first centuries of the Christian era. The age of the Tannaim, by George 
Foot Moore, professor of the History of Religions in the University of Harvard ; 
Cambridge, 1927 ; Vol. |, p. 133. 


that there is little originality of ideas in them. Their authors, he says, manifest great 
ingenuity by the way in which they read homely lessons and morals into, and then 
proceed to draw them out of, biblical texts where no one would dream of looking for 
them. They use a similar ingenuity in illustrating these lessons and morals by means of 
examples, both biblical and legendary, and new-found parables. Instead of ‘ingenuity’ 
we ought to read ‘ puerility.. Whatever is (Page 160) most characteristic in the 
Haggadah is stamped with greater unreality even than that which characterizes , 
Talmudic jurisprudence which goes by the name of the Halakah. 


The religious foundation on which the rabbinical doctors built is solid enough, since it is 
no other than that on which the Old Testament itself rests ; and it is that which has 
produced in Judaism those admirable moral virtues which are so worthy of respect. But 
was any advantage secured by the fact that this religious foundation developed under 
the guiding hands of a group of biblical exegetes whose ruling passion was a prejudice 
in favor of external observances? The ancient scribes were very familiar with the works 
of the prophets and frequently quoted them, but merely in order to confirm the Law. 
There exists no Midrash on the prophets apart from that on Lamentations; and we 


cannot doubt that the discredit into which the prophets gradually sank was due to the 
small esteem they had shown for the religion of external observance. It is only recently 
that certain Jews of our own day, after the example of J. Darmsteter, have shown signs 
of appreciating what a glory for their nation were those men of the Spirit, those 
preachers of the religion of the heart. 


Another, and even more characteristic defect, is the complete absence of mysticism 
from the religion of Judaism. By mysticism we mean the knowledge of God by contact 
with Him in prayer. It is to be found in the Old Testament, but the Jews disregarded it, 
substituting for it an esoteric cabbala, a doctrine only for the initiated few, which was 
nothing but a confused excrescence and counterfeit of the real thing. 


The Talmud was not yet written in the time of Jesus, but the minds of the rabbinical 
doctors were already animated with its spirit. Israel had not yet gone into voluntary 
isolation, for she was still living in hopes of converting the Gentiles to the Law—or 
rather it was to the yoke of the Law and to the yoke of Israel also that she sought to 
bring them into subjection. The Pharisees, however, as their very name implies, were 
already fixed in a place apart by their preoccupation with legal purity and the minute 
fulfillment of their endless precepts. The Book of Jubilees, certain parts of Henoch, and 
the Psalms of Solomon, works to be dated anterior to Jesus, already breathe a spirit of 
(Page 161) which is akin to those characteristics of the Pharisees condemned by Him. 


(Ryle and James, in their edition of the Psalms of Solomon (Cambridge, 18971), 
observe that the righteousness of these psalms is manifestly ‘ the righteousness of the 
Pharisees’ (p. 49).) 


It is plain, therefore, that Jesus fathomed the mind of the Pharisees and expressed it 
fairly. They did not reduce religion to mere legalism, but they stifled it by the misuse of 
legalism and an arbitrary legalism which was their own creation. 


Did they in their turn understand Jesus? We ought rather to ask why did they reject 
Him? And we must answer it was precisely because He revived religion by shaking 
free from legalism and thus presented it in its pure essence, in a way more worthy of 
Him who is the common Father of all mankind. This preaching of His, so different from 
their own, a preaching that conducted men straight to God intuitively, leading their 
hearts immediately to God, dispensing with the authority and methods of the Pharisees 
and even refusing to be controlled by them, was a source of astonishment to them; it 


put them immediately on their guard against such novelties and against the author of 
them. That attitude of theirs lasted right to the end. 


What did Jesus claim, and first of all who did He claim to be? At the time of His 
appearance they had already been stirred by the preaching of John the Baptist and 
must have joined the common folk in asking whether He was not putting Himself 
forward as the Messiah. Before they could acknowledge Him as such they had to 
inquire into the rights He claimed to that title. Jesus was working miracles; but the 
prophets also had worked miracles. If He was to be received as the expected Messiah, 
He would have to work such miracles as manifested this beyond doubt. Messianic 
expectations at that date were of a complex character. Ordinary people were looking 
for a Messiah who should lead them in war. The Pharisees, however, had no 
revolutionary tendencies of that kind, considering that the established political order 
was due to the will of God. They had no responsibility for the war with Titus. It is true 
that Aqiba, the greatest of the rabbis, hailed Bar-Cochebas, * the Son of the Star,’ as 
the Messiah; but that was a departure from Pharisaic tradition. As doctors of the Law, 
they would have been pleased to find the Messiah a doctor also. (Page 162) But by 
definition the Messiah was a king whose royal character God would make manifest. 
Hence things must be allowed to take their course without any effort to precipitate 
them. God's wisdom would take action when the appointed time came. Once He, who 
was the Ruler of the world, had entered on the scene, there was no question of His 
being defeated. No matter what might be the special character of the Messiah, one 
thing was certain: His reignn would be glorious, all would joyfully acclaim His dominion 
over Israel, and that dominion would be extended over all the other nations. He would 
make the Law to reign along with righteousness, and would suppress sin by force ; 
Israel would reign with him. 


Now there were no signs of all this in Jesus. trary, On the contrary it was public 
knowledge that He invited His disciples, and with them all who showed inclination to 
join Him, to share His lot of suffering and to die with Him. The conception of God’s 
suffering servant, who was to expiate Israel’s sins by His wounds, was found described 
with great poignancy in Isaias. It shocked the rabbis. When describing the Messiah, 
they replaced every outrage, every wound, by such honorable qualities as they 
considered worthy of Him. Jesus, the poor man without repute or fame, who refused to 
call down from heaven some manifestation of power that would work a transformation 
in the world, might perhaps be a descendant of David ; He certainly was not to their 
mind the long-expected Son of David. He was not the Messiah, and they refused to hail 
Him as such. But, to tell the truth, He never asked them to do so. Surprising as this 


may seem to some people, it is true. It was not until Palm Sunday that they were 
invited to do so. After His death and resurrection the first step to be taken by faith was 
belief in Jesus Christ, that is to say, to believe first of all that Jesus was the Messiah 
because He was the Son of God become incarnate as a descendant of David. But the 
biblical critics are perfectly aware how careful Jesus was not to broadcast His 
Messianic character. St. Mark’s gospel is the gospel of the Messianic secret. 


W.Wrede, Das Messiasgeheimnis in den Evangelien, 1901 ; Revue Biblique, 
1903,0.625 ff. 


We have often noted the reason for this: the dispositions of the Jews being what they 
were, to have allowed Himself to be acclaimed as Messiah would have been to 
unloose revolution on the part (Page 163) of the people; and more than that, on His 
own part, it would have meant exposing His real mission and His teaching to 
misunderstanding. St. John, who wrote in order that people in his own day might 
believe that Jesus was the Christ, the Son of God, 


31 but these are written that you may believe that Jesus is the Christ, the Son of God, and that 
believing you may have life in his name. John 20: 31, 


does not speak of the Messianic secret; he always takes it for granted. In his gospel 
Jesus does not present Himself as the Messiah, but as God’s ambassador, who 
preaches God’s word and speaks in His name. Others had come before Him; the 
prophets had performed that office. But for a long time prophecy had not been heard, 
yet the people were in hopes that the spirit of God would once again inspire holy men. 
Why; then- leaving aside the problem of Messianism, as Jesus did— did not the 
Pharisees acknowledge Him as a prophet ? 


We have already shown to what degree there was opposition between His doctrine and 
theirs, but we must now examine more closely why their opposition to Him filled them 
with such apprehension and repugnance. Unfortunately, they do not give us the key to 
this in their ancient writings, and that is thoroughly in conformity with their character. 
But we may find some light on the matter amongst those who would be flattered to be 
told that they inherit the spirit of the Pharisees, or who at least defend them and 
associate themselves with the choice they made regarding Jesus. Such is the position 
adopted by Dr. Klausner in his Life of Jesus. 


Jesus of Nazareth, His Life, Times and Teaching, by Joseph Klausner, Ph.D. 
(Heidelberg); Jerusalem; translated from the original Hebrew by Herbert Danby, D.D. 
(Oxford), Residentiary Canon, St. George’s Cathedral Church, Jerusalem. 


We choose him for quotation because he seems to us to provide an exact example of 
the complaints made by those whom St. John calls the Jews, who are in reality 
Pharisees, but called Jews because they echoed the sentiments of official Judaism. 
The point at issue between Dr. Klausner and ourselves is whether these complaints 
were well-founded or not. 


During the ministry of Jesus the question of the abrogation of the Mosaic Law was not 
presented so clearly as in the time of St. Paul. Nevertheless the Pharisees perfectly 
understood that Jesus did not stand by their acceptation of the Law. Not merely did He 
show no consideration for their customs regarding the frequent washing of the hands, 
He also did not hesitate to heal on the Sabbath day any sick (Page 164) who were 
waiting. He had no fear of being defiled by contact with sinners; He even spoke of His 
doctrine as a new garment and of His refusal to put a new piece on to an old garment, 
going so far in that direction as altogether to forbid husbands to repudiate their wives. 
In all this, says Dr. Klausner, Jesus ‘so discredits the value of the ceremonial laws as to 
recognize in them only a secondary importance compared with the moral laws, and 
almost to annul them.’ 


Jesus of Nazareth, His Life, Tomes and Teaching, p. 370 


The author honestly underlines the word ‘ almost,’ for Jesus Himself did not cease to 

observe the Law. The term Dr, Klausner arrives at in order to express the attitude of 
Jesus is the somewhat exquisite word ‘ super-Judaism.’ He rose above Judaism; that 
is what the Jews could not stand: the mother feared her daughter’s fatal kiss and 
turned away. 


Jesus of Nazareth, His Life, Tomes and Teaching, p. 375 


But what had Judaism to fear in thus surpassing herself by becoming a religion that 
was higher and purer? To the mind of the Pharisees the mistake of Jesus was that all 
His preoccupations were concerned with God, the worship due to Him, the perfection 
all men should seek, and that He had no care about what was to happen to Judaism. 


He was sacrificing the very existence of His nation, for the national life was closely 
bound up with the Law. The Law was its moral and religious life, its social life, its civil 
and criminal legislation, its family life—in a word, the whole life of the nation. Now it 
was from the Pharisees that the nation received its life, for as Dr. Klausner declares, 
the Pharisee was lawyer, judge, notary, lawmaker, naturalist, botanist, agriculturist. 
Religious literature embraced algebra, medicine, astronomy, history, and geography. 
The whole of this would collapse were Jesus to evolve a religion and a morality that 
were universal in character from the ancient Law of the Jews. As a matter of fact the 
moral Jaw, as Dr. Klausner perceives very clearly, is one and the same for all men; 
there is nothing national about that. But in sacrificing that which was special to 
Judaism, and thus threatening the existence of the national religion, Jesus was 
sacrificing the nation itself at a time when it was about to be uprooted from its native 
soil. But it resisted Him and refused to accept the kiss of death; nay, it was the nation 
which delivered the death blow. 


According to this view of the situation, the antagonism shown by the Pharisees for 
Jesus would appear to have had (Page 165) the same motive as the charges made 
against Socrates by his accusers, the motive that is everywhere found in the ancient 
world when action was taken against one accused of impiety. The national worship was 
simply defending itself against innovations which disturbed the established order of the 
city or the nation. ‘This brings up once more the question of the future of the Jewish 
nation. Will the Jews remain strictly faithful to the Talmud and the Talmudic party that 
has ensured the survival of the nation down the centuries, or will they break free from 
such restraining fetters and develop into a nation that will settle its social and political 
life, after the fashion of other nations, according to what is most advantageous for 
human beings, and under the protection of a religious faith that is inviolable ? That 
question has now been raised more clearly than ever before by the modern Sionist 
movement, and it remains to be settled. 


To go to the real root of the matter, it is not merely a question now of whether or not the 
yoke of the Talmud is to be shaken off; it is the Law of Moses itself that is at stake. For 
if the Jews were allowed to rebuild their Temple they would, of course, be obliged by 
that Law to recommence the sacrifices of blood, and, quite reasonably, they will not 
hear of that. But once again rabbinical casuistry comes forward to help out the Law. 
According to some of the modern rabbinical masters, the Law allows sacrifice only if 
the priests are in a state of ceremonial purity ; but they are no longer in such a State, 
for the red heifer has not been sacrificed in order to purify them; and in order to 
sacrifice the red heifer, the sacrificing priest would have to be in a state of ceremonial 
purity, and so on... . By this subterfuge they cover up the obvious fact that they count 


the law of bloody sacrifice—which occupies so predominant a place in the 
Pentateuch—as abrogated. What could be more characteristic than that? 


But whatever be the destinies of the Jewish nation, the fact remains that thinking men 
have long ago decided in favor of Jesus by comparison with Judaism. There is no need 
for us to emphasize such things as the poor quality of the astronomy presented to us in 
the Book of Enoch, which makes such a pitiable show when compared even with the 
Greek learning of its own time. All that pseudoscientific rubbish no longer deceives 
educated Jews. Jesus may have taught no truths of natural science, but at any rate He 
rendered great service to science by raising religion to an altogether higher sphere, 
and thus giving back to science its liberty. Once we have adopted belief in one only 
God, the Creator of the world, it follows as a natural consequence that religion must be 
the same for all men, and morality likewise. All nations have adapted themselves to 
(Page 166) that idea without thereby losing their special character, their independence, 
and all that goes to make up their individual national life. The Jews might have followed 
the same path. To go on asserting that the ‘super-Judaism’ of Jesus was merely 
fanciful is simply to close one’s eyes to the facts of history. The Pharisees ought to 
have understood, as did Christians, the distinction between precepts and counsels, the 
letter and the spirit. The counsels, accepted as such, have been put into practice just 
as much as the precepts, and they have been no less fruitful in results. 


If the Pharisees indeed rejected the doctrine of Jesus because they were unwilling to 
endanger the existence of their own nation, then their national pride misled them. Their 
error consisted precisely in this, that they turned what was purely a matter of religious 
teaching into a question touching the life of the nation. The most sacred of their 
traditions was that which concerned divine intervention through the intermediary of 
God’s ambassadors, or interpreters as we may call them, for that was precisely the 
function of the prophets. The Pharisees had only to find out whether the prophet’s 
teaching about Ged was the same as that contained in the Law, and whether he who 
claimed to be God’s ambassador gave convincing proofs of his mission. Now no 
prophet had given more signs than Jesus : He ought therefore to have been believed 
when He declared that He spoke in God’s name. Doubtless many Jews would have 
embraced His ‘super-Judaism’ during His lifetime had it not seemed to them, apart 
from the danger to the nation, to attack the very foundation of revealed religion, 
namely, the doctrine of the unity of the Lord God. Jesus had indeed declared Himself to 
be not merely the only ambassador of God who knew His secret thought, but also the 
Son of God, and He had not hesitated to place Himself on a level with His Father. 


The Jews might have allowed, provided some explanation was added to tone it down, 
that the Messiah in the splendor of His glory should take the title of Son of God. They 
would not even have found any great difficulty in justifying that privilege. Already in the 
past the king had been regarded as in some special way the adopted son of God, who 
was the Father of Israel. But that Jesus, a poor individual, should usurp divine rank, 
and that in the strict sense, was intolerable. That has been the complaint of Jews of all 
time. The (Page 167) homage paid to Jesue Christ by the world might be considered 
as compensation for the glory that was denied Him in His lifetime; but no man has the 
right to make himself equal with God. With the strength of its deep conviction 
concerning the unity of God and His infinite greatness, the Jewish mind rebels against 
the dogma of the Incarnation. The protests of the Pharisees, the sense of outrage they 
showed at hearing what seemed to them a blasphemy, and the action they took to 
punish such a blasphemy, are to this day their chief title to honor in the eyes of modern 
Jews. It was they who saved their nation from the crime for which there is no 
atonement, the crime of apostasy. 


But supposing that the murderous intentions of the Pharisees towards Jesus can be 
fully accounted for in this way, and in this way only, that is not to say they are thereby 
justified or even excused. In His teaching Jesus had transported the question of 
Messianism into a different sphere from that of this world, in fact into the sphere of 
divine things. The triumph of the Messiah was made God's victory over sin and Satan. 
The question once raised to such heights as that, all the temporal prerogatives that 
were thought of necessity to belong to the Messiah become singularly unimportant. 
Indeed we may go so far as to say that they were incompatible with the dignity of one 
who was God. It may be said that this is because we have been taught to believe in the 
mystery of the Cross ever since the days of our childhood. But to aspire to a crown 
seems to us unworthy of an incarnate God; diamonds and pearls would be merely 
sham ornaments on His brow. Since He had come to redeem mankind from sin, the 
Son of God could claim only a crown of thorns ; but once that mission was 
accomplished, the ancient prophecies would regain their true force, yet in the spiritual 
sphere. It ought not to have been beyond the capacity of the Jewish doctors of the Law 
to discover such a transformed interpretation of the Scriptures, seeing that the Apostles 
managed this so easily under the inspiration of their faith. Is not that what Pascal has 
said? ‘Jesus Christ was slain, they say; He succumbed; He did not subdue the pagans 
by force; He did not bestow on us their spoils; He does not give us wealth. Is that all 
they have to say? But that is what | find lovable in Him. | should not want the sort of 
man they imagine for themselves... Jesus Christ, poor and without any outward (Page 
168) show of learning, exemplified the holiness which He required of others, He gave 
us no new invention, He did hot reign as king; but He was humble, patient, holy, holy in 


the eyes even of God, terrible to the devils, free from all sin. With what grand pomp, 
therefore, and unspeakable magnificence has He come, when He is beheld with those 
eyes of our heart which look upon Wisdom.’ 


Pensées de Pascal, Brunschwig’s edition, pp. 686, 696. Pascal et les prophéties 
messianiques, Revue Biblique, 1906, pp. 533-560. 


It was not the business, then, of the Pharisees to examine whether Jesus had the 
characteristics which they expected in their Messiah, but whether He was justified in 
calling Himself the only Son of God. In face of so many wonderful miracles obtained 
from His goodness by those who believed in Him, so many easy victories over demons 
who gave such trouble to the Jewish exorcists, and so holy a life, the Pharisees ought 
to have been induced to listen to Him with docility and to trust Him. Then they might 
have gone back to their study of the Scriptures and there learnt to recognize that He 
was the one in whom the two converging lines of prophecies met: one foretelling the 
coming of God in person to establish His kingdom, the other promising the same work 
to the Son of David, the Emmanuel of Isaias, who was to be called the Mighty God, 
that Son of David who was also David’s Lord seated at God's right hand. 


It is no paradox, therefore, to say that the unheard-of greatness that belonged to Him 
as Son of God dispensed Jesus altogether from the duty of manifesting Himself during 
His mortal life as the glorious king that popular imagination had pictured. His mission of 
offering Himself as a sacrifice precluded this; it would have been a premature triumph. 
It was for this reason that He did not claim the title of Messiah; He only accepted it at 
the hour of His death. The Pharisees would have made no difficulty about giving Him 
that title once they had admitted what He really was, if only they had been sufficiently 
docile to accept His testimony which was confirmed by the Father’s testimony. But 
docility was not in their nature. They refused to surrender by one act both their 
conviction that they alone were competent to judge, and the reputation they had as 
masters in Israel. This is what St. John remarks, viewing things from the higher 
standpoint of God’s designs. God had blinded them and hardened their hearts, which 
means—for those (Page 169) who, like St. John, believe in human liberty and 
responsibility that they had blinded themselves and grown obdurate. This is seen all 
the more clearly from what he says of those who did believe in Jesus, but ‘ because of 
the Pharisees they did not confess it, for they preferred’— hence it was a free act ‘the 
glory of men more than the glory of God.’ 


43 for they loved the praise of men more than the praise of God. John 12: 43 


In His eternal designs God permitted this blindness and obduracy which, though 
unintentionally on the part of the Pharisees, carried out His divine plan. 


St. John proceeds to put on the lips of Jesus a few words which sum up all that He has 
just said and answer the chief complaint of the Pharisees. They are about to put Him to 
death as an innovator, because He sets Himself up as a judge, because He attacks the 
majesty of God by proposing Himself as an object of their faith. It was true indeed that 
He had set Himself so high, in demanding faith in Himself and a love of Himself greater 
than the love they bore to all else, that no justification of His would have been of any 
avail unless He had carried His claims right to their conclusion and declared Himself on 
an equality with God. But if that was only His right, then faith in Him was nothing new, 
since it was nothing else but faith in God; to hear His word was to hear the word of 
God, to reject it was equivalent to self-condemnation. But He was the light, and He 
spoke the truth; He had come to be the Saviour of the world, to help men to practice 
the commandment of eternal life. 


This is what the Pharisees refused to hear. They refused to believe that God had 
united Himself to Man in human flesh : at the same time they refused to believe that 
man could unite himself to God in the spirit. Thus the old religion which God had 
revealed was split into two distinct forms of religion: the religion of legalism, which 
excluded everything of a mystical character and fulfilled its duties by the observance of 
commandments, the first of these being the obligation to love God; on the other hand, 
there is that other form of religion which understands all the precepts as being summed 
up in the one precept of charity, the aim of which is to bring the soul into union with 
God by a love of friendship, that union taking place in Jesus, who is both God and 
Man. The first has remained the national religion of a race that is fettered by the letter 
of the law even in its merely (Page 170) human development, where only progress can 
be accomplished by straining at the letter; the other forms a bond of union for all 
mankind, and being based on a foundation of dogmatic truth that is immutable, it 
makes continual progress by means of the operation of the Holy Spirit in the souls of 
men, an operation which is daily more extensive and ever reaches more profoundly 
into the soul. This division was brought into being by the refusal of the Pharisees to 
accept the kingdom of God announced by Jesus Christ. 


The widow's mite (245). 


21 He looked up and saw the rich putting their gifts into the treasury; 2 and he saw a poor widow put 
in two copper coins. 3 And he said, “Truly | tell you, this poor widow has put in more than all of them; 4 
for they all contributed out of their abundance, but she out of her poverty put in all the living that she 
had.” 


The Destruction of the Temple Foretold 


5 And as some spoke of the temple, how it was adorned with noble stones and offerings, he said, 6 
“As for these things which you see, the days will come when there shall not be left here one stone 
upon another that will not be thrown down.” 7 And they asked him, “Teacher, when will this be, and 
what will be the sign when this is about to take place?” 8 And he said, “Take heed that you are not led 
astray; for many will come in my name, saying, ‘I am he!’ and, ‘The time is at hand!’ Do not go after 
them. 9 And when you hear of wars and tumults, do not be terrified; for this must first take place, but 
the end will not be at once.” 


Signs and Persecutions 


10 Then he said to them, “Nation will rise against nation, and kingdom against kingdom; 11 there will 
be great earthquakes, and in various places famines and pestilences; and there will be terrors and 
great signs from heaven. 12 But before all this they will lay their hands on you and persecute you, 
delivering you up to the synagogues and prisons, and you will be brought before kings and governors 
for my name's sake. 13 This will be a time for you to bear testimony. 14 Settle it therefore in your 
minds, not to meditate beforehand how to answer; Luke 21: 1-14 


The Widow's Offering 


41 And he sat down opposite the treasury, and watched the multitude putting money into the treasury. 
Many rich people put in large sums. 42 And a poor widow came, and put in two copper coins, which 
make a penny. 43 And he called his disciples to him, and said to them, “Truly, | say to you, this poor 
widow has put in more than all those who are contributing to the treasury. 44 For they all contributed 
out of their abundance; but she out of her poverty has put in everything she had, her whole living.” 


Mark 12: 41-44 


This incident comes like a spell of clear sky between two storms. Jesus has just 
foretold in the hearing of the Pharisees what sort of punishment is hanging over 
Jerusalem; before resuming this terrifying subject He sits down over by the Treasury of 
the Temple. Through the openings in the walls of the Treasury, intended for the gifts of 
the faithful to the Temple, the rich were throwing their liberal gifts of money. Then came 
a poor widow woman who slipped in two coins worth a quarter of an ‘as’, a coin of very 
small value. This provided Jesus with a final opportunity for teaching His disciples that 


the only gift that matters is the gift of the heart to God. It matters little wnat may be the 
quality of the external observance paid to Him; all its religious value lies in the 
intention. Hence He says: ‘Verily, | say to you that this poor widow hath cast in more 
than they all who have cast into the Treasury. For all they did cast in of their abundance 
; but she of her want cast in all she had, even her whole living.’ 


A twofold warning: the destruction of the Temple and the coming of the Son of Man 
(246-249). 


The Destruction of the Temple Foretold 


5 And as some spoke of the temple, how it was adorned with noble stones and offerings, he said, 6 
“As for these things which you see, the days will come when there shall not be left here one stone 
upon another that will not be thrown down.” 7 And they asked him, “Teacher, when will this be, and 
what will be the sign when this is about to take place?” 8 And he said, “Take heed that you are not led 
astray; for many will come in my name, saying, ‘I am he!’ and, ‘The time is at hand!’ Do not go after 
them. 9 And when you hear of wars and tumults, do not be terrified; for this must first take place, but 
the end will not be at once.” 


Signs and Persecutions 


10 Then he said to them, “Nation will rise against nation, and kingdom against kingdom; 11 there will 
be great earthquakes, and in various places famines and pestilences; and there will be terrors and 
great signs from heaven. 12 But before all this they will lay their hands on you and persecute you, 
delivering you up to the synagogues and prisons, and you will be brought before kings and governors 
for my name's sake. 13 This will be a time for you to bear testimony. 14 Settle it therefore in your 
minds, not to meditate beforehand how to answer; 15 for | will give you a mouth and wisdom, which 
none of your adversaries will be able to withstand or contradict. 16 You will be delivered up even by 
parents and brothers and kinsmen and friends, and some of you they will put to death; 17 you will be 
hated by all for my name's sake. 18 But not a hair of your head will perish. 19 By your endurance you 
will gain your lives. 


The Destruction of Jerusalem Foretold 


20 “But when you see Jerusalem surrounded by armies, then know that its desolation has come near. 
21 Then let those who are in Judea flee to the mountains, and let those who are inside the city depart, 
and let not those who are out in the country enter it; 22 for these are days of vengeance, to fulfil all 
that is written. 23 Alas for those who are with child and for those who give suck in those days! For 
great distress shall be upon the earth and wrath upon this people; 24 they will fall by the edge of the 
sword, and be led captive among all nations; and Jerusalem will be trodden down by the Gentiles, 
until the times of the Gentilesja are fulfilled. 


The Coming of the Son of Man 


25 “And there will be signs in sun and moon and stars, and upon the earth distress of nations in 
perplexity at the roaring of the sea and the waves, 26 men fainting with fear and with foreboding of 
what is coming on the world; for the powers of the heavens will be shaken. 27 And then they will see 
the Son of man coming in a cloud with power and great glory. 28 Now when these things begin to 
take place, look up and raise your heads, because your redemption is drawing near.” 


The Lesson of the Fig Tree 


29 And he told them a parable: “Look at the fig tree, and all the trees; 30 as soon as they come out in 
leaf, you see for yourselves and know that the summer is already near. 31 So also, when you see 
these things taking place, you know that the kingdom of God is near. 32 Truly, | say to you, this 
generation will not pass away till all has taken place. 33 Heaven and earth will pass away, but my 
words will not pass away. Luke 21: 5-33; 


The Destruction of the Temple Foretold 

13 And as he came out of the temple, one of his disciples said to him, “Look, Teacher, 
what wonderful stones and what wonderful buildings!” 2 And Jesus said to him, “Do 
you see these great buildings? There will not be left here one stone upon another, that 
will not be thrown down.” 


3 And as he sat on the Mount of Olives opposite the temple, Peter and James and 
John and Andrew asked him privately, 4 “Tell us, when will this be, and what will be the 
sign when these things are all to be accomplished?” 5 And Jesus began to say to 
them, “Take heed that no one leads you astray. 6 Many will come in my name, saying, 
‘Lam he!’ and they will lead many astray. 7 And when you hear of wars and rumors of 
wars, do not be alarmed; this must take place, but the end is not yet. 8 For nation will 
rise against nation, and kingdom against kingdom; there will be earthquakes in various 
places, there will be famines; this is but the beginning of the sufferings. 


Persecution Foretold 

9 “But take heed to yourselves; for they will deliver you up to councils; and you will be 
beaten in synagogues; and you will stand before governors and kings for my sake, to 
bear testimony before them. 10 And the gospel must first be preached to all nations. 11 
And when they bring you to trial and deliver you up, do not be anxious beforehand 
what you are to say; but say whatever is given you in that hour, for it is not you who 
speak, but the Holy Spirit. 12 And brother will deliver up brother to death, and the 
father his child, and children will rise against parents and have them put to death; 13 


and you will be hated by all for my name’s sake. But he who endures to the end will be 
saved. 


The Desolating Sacrilege 

14 “But when you see the desolating sacrilege set up where it ought not to be (let the 
reader understand), then let those who are in Judea flee to the mountains; 15 let him 
who is on the housetop not go down, nor enter his house, to take anything away; 16 
and let him who is in the field not turn back to take his mantle. 17 And alas for those 
who are with child and for those who give suck in those days! 18 Pray that it may not 
happen in winter. 19 For in those days there will be such tribulation as has not been 
from the beginning of the creation which God created until now, and never will be. 20 
And if the Lord had not shortened the days, no human being would be saved; but for 
the sake of the elect, whom he chose, he shortened the days. 21 And then if any one 
says to you, ‘Look, here is the Christ!’ or ‘Look, there he is!’ do not believe it. 22 False 
Christs and false prophets will arise and show signs and wonders, to lead astray, if 
possible, the elect. 23 But take heed; | have told you all things beforehand. 


The Coming of the Son of Man 

24 “But in those days, after that tribulation, the sun will be darkened, and the moon will 
not give its light, 25 and the stars will be falling from heaven, and the powers in the 
heavens will be shaken. 26 And then they will see the Son of man coming in clouds 
with great power and glory. 27 And then he will send out the angels, and gather his 
elect from the four winds, from the ends of the earth to the ends of heaven. 


The Lesson of the Fig Tree 

28 “From the fig tree learn its lesson: as soon as its branch becomes tender and puts 
forth its leaves, you know that summer is near. 29 So also, when you see these things 
taking place, you know that he is near, at the very gates. 30 Truly, | say to you, this 
generation will not pass away before all these things take place. 31 Heaven and earth 
will pass away, but my words will not pass away. 


The Necessity for Watchfulness 


32 “But of that day or that hour no one knows, not even the angels in heaven, nor the 
Son, but only the Father. Mark 13: 1-32 ; 


The Destruction of the Temple Foretold 


24 Jesus left the temple and was going away, when his disciples came to point out to him the 
buildings of the temple.ja] 2 But he answered them, “You see all these, do you not? Truly, | say to you, 
there will not be left here one stone upon another, that will not be thrown down.” 


Signs of the End of the Age 


3 As he sat on the Mount of Olives, the disciples came to him privately, saying, “Tell us, when will this 
be, and what will be the sign of your coming and of the close of the age?” 4 And Jesus answered 
them, “Take heed that no one leads you astray. 5 For many will come in my name, saying, ‘l am the 
Christ; and they will lead many astray. 6 And you will hear of wars and rumors of wars; see that you 
are not alarmed; for this must take place, but the end is not yet. 7 For nation will rise against nation, 
and kingdom against kingdom, and there will be famines and earthquakes in various places: 8 all this 
is but the beginning of the sufferings. 


Persecutions Foretold 


9 “Then they will deliver you up to tribulation, and put you to death; and you will be hated by all nations 
for my name's sake. 10 And then many will fall away,t)} and betray one another, and hate one another. 
11 And many false prophets will arise and lead many astray. 12 And because wickedness is 
multiplied, most men’s love will grow cold. 13 But he who endures to the end will be saved. 14 And 
this gospel of the kingdom will be preached throughout the whole world, as a testimony to all nations; 
and then the end will come. 


The Desolating Sacrilege 


15 “So when you see the desolating sacrilege spoken of by the prophet Daniel, standing in the holy 
place (let the reader understand), 16 then let those who are in Judea flee to the mountains; 17 let him 
who is on the housetop not go down to take what is in his house; 18 and let him who is in the field not 
turn back to take his mantle. 19 And alas for those who are with child and for those who give suck in 
those days! 20 Pray that your flight may not be in winter or on a sabbath. 21 For then there will be 
great tribulation, such as has not been from the beginning of the world until now, no, and never will be. 
22 And if those days had not been shortened, no human being would be saved; but for the sake of the 
elect those days will be shortened. 23 Then if any one says to you, ‘Lo, here is the Christ!’ or ‘There he 
is!’ do not believe it. 24 For false Christs and false prophets will arise and show great signs and 
wonders, so as to lead astray, if possible, even the elect. 25 Lo, | have told you beforehand. 26 So, if 
they say to you, ‘Lo, he is in the wilderness, do not go out; if they say, ‘Lo, he is in the inner rooms; do 
not believe it. 27 For as the lightning comes from the east and shines as far as the west, so will be the 
coming of the Son of man. 28 Wherever the body is, there the eaglesic) will be gathered together. 


The Coming of the Son of Man 


29 “Immediately after the tribulation of those days the sun will be darkened, and the moon will not 
give its light, and the stars will fall from heaven, and the powers of the heavens will be shaken; 30 
then will appear the sign of the Son of man in heaven, and then all the tribes of the earth will mourn, 


and they will see the Son of man coming on the clouds of heaven with power and great glory; 31 and 
he will send out his angels with a loud trumpet call, and they will gather his elect from the four winds, 
from one end of heaven to the other. 


The Lesson of the Fig Tree 


32 “From the fig tree learn its lesson: as soon as its branch becomes tender and puts forth its leaves, 
you know that summer is near. 33 So also, when you see all these things, you know that he is near, at 
the very gates. 34 Truly, | say to you, this generation will not pass away till all these things take place. 
35 Heaven and earth will pass away, but my words will not pass away. 


The Necessity for Watchfulness 


36 “But of that day and hour no one knows, not even the angels of heaven, nor the Son, but the 
Father only. Matthew 24: 1-36 ; 


17 Beware of men; for they will deliver you up to councils, and flog you in their synagogues, 18 and 
you will be dragged before governors and kings for my sake, to bear testimony before them and the 
Gentiles. Matthew 10: 17-18, 


21 Brother will deliver up brother to death, and the father his child, and children will rise against 
parents and have them put to death; 22 and you will be hated by all for my name's sake. But he who 
endures to the end will be saved. 23 When they persecute you in one town, flee to the next; for truly, | 
say to you, you will not have gone through all the towns of Israel, before the Son of man comes. 
Matthew 10: 21-23. 


Several of His most intimate disciples had been present when Jesus uttered the threat: 
‘Behold your house shall be left to you desolate.’ These words are more fearful in their 
simplicity than all the calamities and terrors heaped up by (Page 171) the apocalyptic 
writings. Any ruin can be built up again; but to be left abandoned by God is to be 
deprived of all hope unless there be repentance sincere enough to send up the cry: ‘ 
Blessed be He that cometh in the name of the Lord.” 


8 But you are not to be called rabbi, for you have one teacher, and you are all brethren. 9 And call no 
man your father on earth, for you have one Father, who is in heaven.ig 10 Neither be called masters, 
for you have one master, the Christ. 11 He who is greatest among you shall be your servant; 12 
whoever exalts himself will be humbled, and whoever humbles himself will be exalted. 


13 “But woe to you, scribes and Pharisees, hypocrites! because you shut the kingdom of heaven 
against men; for you neither enter yourselves, nor allow those who would enter to go in.ig) 15 Woe to 


you, scribes and Pharisees, hypocrites! for you traverse sea and land to make a single proselyte, and 
when he becomes a proselyte, you make him twice as much a child of hellie) as yourselves. 


16 “Woe to you, blind guides, who say, ‘If any one swears by the temple, it is nothing; but if any one 
swears by the gold of the temple, he is bound by his oath.’ 17 You blind fools! For which is greater, the 
gold or the temple that has made the gold sacred? 18 And you Say, ‘If any one swears by the altar, it is 
nothing; but if any one swears by the gift that is on the altar, he is bound by his oath. 19 You blind 
men! For which is greater, the gift or the altar that makes the gift sacred? 20 So he who swears by the 
altar, swears by it and by everything on it; 21 and he who swears by the temple, swears by it and by 
him who dwells in it; 22 and he who swears by heaven, swears by the throne of God and by him who 
sits upon it. 


23 “Woe to you, scribes and Pharisees, hypocrites! for you tithe mint and dill and cummin, and have 
neglected the weightier matters of the law, justice and mercy and faith; these you ought to have done, 
without neglecting the others. 24 You blind guides, straining out a gnat and swallowing a camel! 


25 “Woe to you, scribes and Pharisees, hypocrites! for you cleanse the outside of the cup and of the 
plate, but inside they are full of extortion and rapacity. 26 You blind Pharisee! first cleanse the inside 
of the cup and of the plate, that the outside also may be clean. 


27 “Woe to you, scribes and Pharisees, hypocrites! for you are like whitewashed tombs, which 
outwardly appear beautiful, but within they are full of dead men’s bones and all uncleanness. 28 So 
you also outwardly appear righteous to men, but within you are full of hypocrisy and iniquity. 


29 “Woe to you, scribes and Pharisees, hypocrites! for you build the tombs of the prophets and adorn 
the monuments of the righteous, 30 saying, ‘If we had lived in the days of our fathers, we would not 
have taken part with them in shedding the blood of the prophets.’ 31 Thus you witness against 
yourselves, that you are sons of those who murdered the prophets. 32 Fill up, then, the measure of 
your fathers. 33 You serpents, you brood of vipers, how are you to escape being sentenced to hell? ig 
34 Therefore | send you prophets and wise men and scribes, some of whom you will kill and crucify, 
and some you will scourge in your synagogues and persecute from town to town, 35 that upon you 
may come all the righteous blood shed on earth, from the blood of innocent Abel to the blood of 
Zechariah the son of Barachi’'ah, whom you murdered between the sanctuary and the altar. 36 Truly, | 
say to you, all this will come upon this generation. 


The Lament over Jerusalem 


37 “O Jerusalem, Jerusalem, killing the prophets and stoning those who are sent to you! How often 
would | have gathered your children together as a hen gathers her brood under her wings, and you 
would not! 38 Behold, your house is forsaken and desolate.ig 39 For | tell you, you will not see me 
again, until you say, ‘Blessed is he who comes in the name of the Lord.” 


Matthew 23, 38 f. 


But the disciples may have thought to themselves that a house is still left standing even 
though it be deserted, and consequently did not understand that here Jesus 
prophesied the destruction of the ‘Temple. Accordingly, when they were going out with 
their Master from that splendid enclosure which formed a court of honor for the 
Sanctuary, putting aside all anxiety about the future, they expressed their admiration 
like strangers amazed at the sight of the immense blocks of stone in the walls. These 
stones were still in their original whiteness, their roughly hewn surface bringing out the 
light and shade, and were fitted together so perfectly that the joints could scarcely be 
perceived. In his simplicity one of the disciples tells Jesus what his impressions are: 
‘Master, behold what manner of stones and buildings!’ But the Master even now sees 
them as they will be in the future : ‘ There shall not be left a stone upon a stone that 
shall not be thrown down.’ This was a clear prediction of the destruction of the Temple, 
and principally of the Holy Place. The surrounding walls were also demolished, and it 
makes little difference to the fulfillment of the prophecy if a few bits of these walls are 
still standing as witnesses to the ancient splendor that has vanished. Artists come to 
admire them now as they were once admired by the simple Galileans. 


This was a shock to the disciples and they were seized with fear. The little group 
descended the slope of the Temple hill, crossed the Cedron, and in silence slowly 
climbed the hill opposite. Having reached the summit of Olivet facing the Temple, which 
from there could be seen in all its glory, Peter could no longer restrain his anxiety and 
began to question his Master. Along with him are his brother Andrew, with James and 
John. After what Jesus has said, there can be no doubt about the fact of the 
catastrophe to come, but Peter is burning to know when this stupendous event shall 
take place and what signs will herald its coming. His curiosity was not destined to be 
satisfied. Even to His own disciples Jesus would never give precise dates. It was 
enough for them to know how they ought to shape their (Page 172) conduct. The 
discourse that now follows is, like all its predecessors, chiefly an admonition 
concerning the dispositions required by all if they are to be ready for the hour when the 
judgements of God shall fall. The answer given by Jesus certainly comprises two 
things: the overthrow of the Temple and the coming of the Son of Man. This fact is so 
plain that no one questions it. But are these two incidents so connected in the mind of 
Jesus that they are merely two views of the same picture, in the sense that He 
understood the destruction of the Temple to be the signal for the end of the world, as 
was first strongly maintained by Reimarus, a German scholar of the end of the 
eighteenth century? In his opinion, Jesus expressed this in terms so precise that, as 
the prophecy was not fulfilled in that manner, this one text was enough to prove for him 
that the Founder of Christianity was convicted of error and Christianity of being false. In 


our own time the difficulty has been raised again and expressed with much force by a 
certain school of exegesis, which makes all the teaching of Jesus lead up to this 
prediction of a catastrophe which failed to be realized at the appointed time. It is a 
question with which minds have been preoccupied since the days of St. Augustine. 
Seeing that the coming of the Son of Man was in fact included in the prospect of the 
Temple’s destruction, St. Augustine proposed that it should be understood of a spiritual 
coming of Jesus Christ. This was fulfilled in the visible protection which Jesus showed 
for His Church at the time of the destruction of Jerusalem, an event which spelt 
deliverance for the Church and was the signal for her advance, since the ancient 
worship which His death had abrogated was now made impossible even for the Jews 
through the ruin of the Temple. It is a very attractive solution of the difficulty, and one 
that we should be tempted to apply to the text of St. Luke, were it not that the 
evangelist has indicated a period of interval, ‘the times of the nations,’ 


24 they will fall by the edge of the sword, and be led captive among all nations; and Jerusalem will be 
trodden down by the Gentiles, until the times of the Gentiles are fulfilled. Luke 21:24. 


between the laying waste of Jerusalem and the coming of the Son of Man. Moreover, it 
conflicts with the texts of St. Mark and St. Matthew where they allude to the end of all 
things. The inclination nowadays is to meet the critics with a purely critical method of 
our own,? 


See commentary on St. Luke, p. 53. 


and it would ill become recent critics to blame us for any boldness we showed in doing 
so. Our explanation would consist in maintaining (Page 173) it was not in one and the 
same discourse that Jesus spoke of these two different events. Generally St, Matthew 
composes his long sermons from things said by Jesus on different occasions, and such 
would be the case here. In his text we find sayings that St. Luke has placed in the 
discourses on the sudden advent of the Son of Man which we have seen in following 
his narrative. 


22 And he said to the disciples, “The days are coming when you will desire to see one of the days of 
the Son of man, and you will not see it. 23 And they will say to you, ‘Lo, there!’ or ‘Lo, here!’ Do not go, 
do not follow them. 24 For as the lightning flashes and lights up the sky from one side to the other, so 
will the Son of man be in his day.{e} 25 But first he must suffer many things and be rejected by this 
generation. 26 As it was in the days of Noah, so will it be in the days of the Son of man. 27 They ate, 


they drank, they married, they were given in marriage, until the day when Noah entered the ark, and the 
flood came and destroyed them all. 28 Likewise as it was in the days of Lot—they ate, they drank, they 
bought, they sold, they planted, they built, 29 but on the day when Lot went out from Sodom fire and 
brimstone rained from heaven and destroyed them all— 30 so will it be on the day when the Son of 
man is revealed. 31 On that day, let him who is on the housetop, with his goods in the house, not 
come down to take them away; and likewise let him who is in the field not turn back. 32 Remember 
Lot’s wife. 33 Whoever seeks to gain his life will lose it, but whoever loses his life will preserve it. 34 | 
tell you, in that night there will be two men in one bed; one will be taken and the other left. 35 There 
will be two women grinding together; one will be taken and the other left.”ij, 37 And they said to him, 
“Where, Lord?” He said to them, “Where the body is, there the eaglesig will be gathered together.” 
Luke 17: 22-37. See p. 79 above. 


There are other phrases too which might very well belong to a subject different from 
that of the destruction of the Temple. The same would be true equally of St. Mark, 
though here we could not say that he is following his usual custom, seeing that this is 
the only discourse of any length that his gospel contains; but he may easily have 
followed the example of St. Matthew in this case. As for St. Luke, who had already 
related a discourse on the coming of the Son of Man, he would have returned to that 
here merely in order to follow St. Mark. It would be an example of a literary doublet in 
Luke’s gospel and would be no proof that Jesus had treated of both points, the 
destruction of Jerusalem and the Second Coming, in the sermon in question. Thus we 
should be left simply with a discourse on the destruction of the Temple. Such an 
analysis would serve as an answer to critics who are in the habit of indulging in literary 
dissections of a much more reckless character. However, we have no intention of 
adopting it for our own, because the agreement of the Synoptists is too weighty to be 
ignored. What then must be said? Simply this, and it furnishes a very solid reply to the 
difficulty : even if Jesus dealt with both questions in the one discourse, He at any rate 
did not say that both events were to be contemporaneous. 


Joseph de Maistre puts the matter admirably in his Soires de St. Pétersbourg, 
Entretien XI; “The prophet enjoyed the privilege of being outside time ; his ideas, being 
no longer distributed according to time, are joined one with another simply by virtue of 
their likeness and are mixed up, which is the reason why there is great confusion in his 
discourses. Our Saviour Himself submitted to that condition of things when, allowing 
Himself to be caught up by the prophetic spirit, He was led to mingle the destruction of 
Jerusalem with the destruction of the world by the thought of these two great 
catastrophes, which were of an analogous character though separated from one 
another by time.’ This explanation by the use of analogy is a happy thought. The theory 


may be applied to the prophecies of the Old Testament, but in the present case Jesus 
rather disentangled what was confused than caused the confusion. 


Nay, He signalized two points in which they differ in this respect, points that are of 
first-rate importance for the solution of the problem here (Page 174) involved. The first 
event was a catastrophe which the disciples might and should escape by flight, and 
that is precisely the reason why Jesus indicated the signs which were to precede its 
coming. The other event was to be a universal catastrophe which would strike all men 
at once. That is the first difference. The second is this: the first event is spoken of as 
relatively near, to take place before the generation of men then living should be dead. 
Regarding the time of the second event Jesus refuses to say anything at all; it is the 
Father’s secret. 


But it may still be asked why did He treat of both subjects at the same time? Was not 
that as good as to suggest to His disciples that both were to form one and the same 
divine judgment? To this we must bluntly answer that there was no question of the 
danger of leading the disciples into such a confusion, seeing that the confusion 
certainly existed in their minds already. This is plain from their question as expressed in 
the text of St. Matthew: ‘Tell us when shall these things be (that is the destruction of the 
Temple), and what shall be the sign of Thy coming and of the consummation of the 
world.’ 


3 As he sat on the Mount of Olives, the disciples came to him privately, saying, 
“Tell us, when will this be, and what will be the sign of your coming and of the close of 
the age?” Matthew 24:3. 


In fact Jesus had just said before them all that Jerusalem would be left desolate until 
she saluted His return, and they now understood that by this abandonment He meant 
the complete destruction of the Temple. But, on the other hand, being good Israelites, 
they were unable to imagine the Temple ruined forever, and the consequent bringing to 
an end of Jewish worship. The Temple had been destroyed by Nabuchodonosor, but it 
was built up again by the Jews returned from Babylon ; Herod had demolished the 
second Temple, but only to replace it by a more splendid building. Therefore the return 
of the Messiah—since it was necessary that He should go away, and they had difficulty 
enough in getting that idea into their minds—could only be looked upon as the 
salvation of the nation and the restoration of the Temple. What were they to do when 
the menacing signs of the catastrophe appeared ? Wait for deliverance, they thought; 
wait for the miracle of the return of the Messiah, that is, Jesus Himself come back once 


more to reign. The rapid succession of the two events must have been firmly fixed in 
their minds, and it exposed them to the danger of being involved in the coming ruin, 
and, what was still worse, of (Page 175) sharing the hopes of the rebels to overthrow 
the domination of Rome, of making common cause with them, and of losing sight of the 
mission which their Master had given them to carry out. Hence they had to be 
forewarned. It was on their account that Jesus found it necessary to deal with both 
events at the same time, and in doing so there was no risk of His confusing them; on 
the contrary, His purpose was to dispel this unfortunate confusion. Nevertheless He 
would not lift the veil which hid His second coming; He goes so far as to say that He 
had no authority to do so. He gives a clear command as to what they are to do when 
the first event arrives; they must take to flight. And this command was so well 
understood that at the first signs of the siege of Jerusalem the Christian faithful fled to 
Pella. 


See p. 178, below. 


In case of the second event there was only one thing to be done, to stand fast in the 
faith; that is why Jesus puts them on their guard, and along with them all who will come 
after, against the seductions of error and the appearance of false Christs and false 
prophets. 


Once this principal consideration has been stated, it is not difficult to allot what belongs 
to each subject. If the distinction is not now apparent, that is because the first two 
evangelists have not emphasized it, though they faithfully recorded the mind of Jesus. 
The fact that they were still, at one time or another, dominated by the unfailing hope of 
the speedy coming of their Master, would rather have inclined them to leave the 
question vague. Perhaps the reason why they abstained from more precise definition 
regarding the two events was their desire to conform to the will of their Master, who 
had refused to say anything on the matter; in that case, the perplexity in which they left 
succeeding generations of Christian faithful is a decisive proof that they wrote their 
gospels before the fall of Jerusalem. 


St. Luke, who understood the signs of the times, has expressed in clearer terms what 
was left obscure in the gospels of Matthew and Mark. 


This is what St. Augustine says in a very important passage (Epist. CXCIX): ‘Tamen 
Lucas evangelista et hanc dierum breviationem et abominationem desolationis, quae 
duo ipse non dicit sed Mattheus Marcusque dixerunt, ad eversionem Jerusalem docuit 
pertinere, alia cum eis dicens apertius de hac eadem re, qua illi posuerunt obscurius.’ 


‘However, Luke the evangelist also taught that this shortening of days and the 
abomination of desolation, which he does not say, but Matthew and Mark said, belong 
to the overthrow of Jerusalem, speaking differently with them more openly about this 
same thing, which they put more obscurely.’ 


Consequently, if we wish to find the oldest tradition of the discourse we must seek it 
chiefly in the latter, and preferably in St. Mark, who has (Page 176) given us the 
discourse free from the admixture of elements not concerned with its principal subject. 
The picture he presents to us has the appearance of being formed by the juxtaposition 
of a double theme which might be arranged in parallel columns. 


See Revue Biblique, 1906, L Aveenement du Fils de l’_homme, pp. 382-411. 


On the one side would be the subject of the ruin of the Temple, concerning which 
Jesus speaks successively of the coming time of distress, the way in which His 
disciples must conduct themselves, and finally the catastrophe itself. On the other side 
the same points are followed again in the instruction concerning His second coming, 
and it is only here that the contrast in regard to the time of these two events is 
indicated. 


The discourse on the destruction of the Temple. 


First of all Jesus desires to forewarn His disciples against any premature expectation of 
His coming. It will be said to them: ‘ Behold He is here,’ and that will be an evident sign 
that the great event is at hand. Some, when they hear of the Messiah, will let 
themselves be led astray into error. There will be wars—nay more, a general conflict 
between the nations—earthquakes, and famines. . . . But these calamities will be only 
the premonitory signs of what is to come ; the disciples are not to be disturbed by 
them. 


The picture is a gloomy one, but all the elements of it belong to the natural order of this 
world and are familiar to all minds. It would not be difficult to point them out in the 
period that elapsed between A.D. 30 and A.D. 70. The civil war that followed Nero’s 
death in A.D. 68, so short a time before the fall of Jerusalem, in which there perished 
three claimants to the imperial throne, Galba, Otho, and Vitellius, must have appealed 


very forcibly to the imagination of their contemporaries. But it does not seem that Jesus 
was thinking particularly of such events: He is speaking like the prophets of old. 


22 and they will look to the earth, but behold, distress and darkness, the gloom of anguish; and they 
will be thrust into thick darkness. Isaias 8: 22 


13 But the Lord of hosts, him you shall regard as holy; let him be your fear, and let him be your dread. 
Isaias 8: 13 


2 
And | will stir up Egyptians against Egyptians, 
and they will fight, every man against his brother 
and every man against his neighbor, 
city against city, kingdom against kingdom; Isaias 19: 2; 


12 A third part of you shall die of pestilence and be consumed with famine in the midst of you; a third 
part shall fall by the sword round about you; and a third part | will scatter to all the winds and will 
unsheathe the sword after them. Ezechiel 5: 12, etc. 


The ills that afflict humanity and cause mankind to cry out with pain are likened to the 
pangs of childbirth, which are succeeded by great joy once the crisis is over. What are 
the disciples to do during that time? Wait in terror for some miraculous deliverance? 
No, they are to preach the good news of the salvation wrought by Jesus, with such 
energy and zeal that it may (Page 177) be carried to all nations- to all those peoples, 
preeminent in mental culture, dwelling on the shores of the Mediterranean, the sea 
which unites them rather than divides them from one another. St. Paul was of opinion 
that this miracle had been accomplished by his own time. 


18 But | ask, have they not heard? Indeed they have; for 
“Their voice has gone out to all the earth, 
and their words to the ends of the world.” 


Romans 10:18. 


The good news they are to preach will be the Gospel of Jesus, so called not only 
because it will record His words, but also because it will announce salvation in Him. 


The disciples will be persecuted for His name’s sake, because they will bear witness to 
Jesus. When that happens there will be no need for them to prepare their defense, like 
scribes pondering over decisions they have extracted from the Scriptures. What they 
say will not even be according to their own spirit, for the Holy Spirit will soeak for them. 
But persecution there will be, for opposition will not be lacking: relations, brethren, and 
parents, will deliver up their own kindred to their enemies, disciples will be dragged 
before tribunals and beaten with rods in the synagogues, and will appear before 
governors and kings. But he that shall persevere unto the end shall be saved ; that is, 
he that shall hold fast to the end shall obtain the salvation of his soul, that salvation of 
which Jesus has said so often that it was worth more than the treasures of the whole 
world. 


35 For whoever would save his life will lose it; and whoever loses his life for my sake and the gospel’s 
will save it. Mark 8: 35 


26 And they were exceedingly astonished, and said to him,ig “Then who can be saved?” 27 Jesus 
looked at them and said, “With men it is impossible, but not with God; for all things are possible with 
God.” 28 Peter began to say to him, “Lo, we have left everything and followed you.” 29 Jesus said, 
“Truly, | say to you, there is no one who has left house or brothers or sisters or mother or father or 
children or lands, for my sake and for the gospel, 30 who will not receive a hundredfold now in this 
time, houses and brothers and sisters and mothers and children and lands, with persecutions, and in 
the age to come eternal life.ig) 31 But many that are first will be last, and the last first.” 


Mark 10: 26 ff. 


After this rapid glance at eternity, Jesus passes to the distressing subject of the last 
days of the Temple worship. The expressions He used would have been obscure to 
people dwelling outside the Holy Land, hence St. Luke omits them. But a Jew who was 
at all regular in the worship of the synagogue, even though he had never studied the 
actual text of the prophets, could not be ignorant of the celebrated passages in Daniel 


27 And he shall make a strong covenant with many for one week; and for half of the week he shall 
cause sacrifice and offering to cease; and upon the wing of abominations shall come one who makes 
desolate, until the decreed end is poured out on the desolator.” Daniel 9: 27 


31 Forces from him shall appear and profane the temple and fortress, and shall take away the 
continual burnt offering. And they shall set up the abomination that makes desolate. 
Daniel 11:31. 


concerning the abomination of desolation which was to defile the Temple. When 
Antiochus Epiphanes profaned the Sanctuary by erecting there a statue of Jupiter 
Olympus, the Jews had regarded it as the fulfillment of Daniel’s prophecy. 


57 Where the book of the covenant was found in the possession of any one, or if any one adhered to 
the law, the decree of the king condemned him to death. 1 Macchabees, 1: 57. 


But although the symbolic expression of the prophet was worth retaining because it 
was traditional and striking, Jesus knew that history never repeats itself in exactly the 
same way. He suggests that the abomination of desolation in this case will be not an 
inanimate thing but an intelligent being, and He does not mention the Temple by name 
but leaves things vague. Some person (Page 178) or is it a body of people? ‘ will stand 
where he ought not to be,’ and to emphasize the mysterious aspect of the expression 
Mark adds. ‘He that readeth let him understand!’ There is nothing here, however, to 
indicate that a conflict between the powers of heaven is in question, the theme is still 
the destruction of the Temple. St. Luke hesitates to refer his Gentile readers to Daniel, 
and think he may set the matter down in plain language thus: “ Now when you shall see 
Jerusalem compassed about with an army, then know that the desolation thereof is at 
hand.’ 


20 “But when you see Jerusalem surrounded by armies, then know that its desolation has come near. 
Luke 21: 20 


The care with which he preserves the word ‘ desolation’ clearly proves that his idea is 
to reproduce the meaning and not to change it, and his interpretation of the meaning 
was surely that made by all the Christians when the Jewish rebellion arose. To remain 
in Jerusalem then would have meant running the risk of being involved whether one 
liked it or not in the insurrection and its repression. Jesus had foretold the destruction 
of the Temple, and therefore the disciples were to look neither to men nor to God for its 
preservation. There was no time to be lost, for once the city was surrounded escape 
would be impossible, as the story of the siege in Josephus shows. There was the same 
danger in the whole of Judah : ‘ Then let those who are in Judea flee to the mountains.’ 
But whither were they to flee, for Judea proper is all mountains? People on the Mount 
of Olives could not say: ‘Let us go to the mountains’ when they meant to go to the 
region of Hebron. But on the other side of the Jordan and the Dead Sea lies the steep 
mountain range of Moab and Ammon, with that of Edom farther south; that was where 
shelter lay, far from the spot in which war was raging. As a matter of fact we learn from 
Eusebius 


§ 3.5.3 But the people of the church in Jerusalem had been commanded by a revelation, vouchsafed to approved 
men there before the war, to leave the city and to dwell in a certain town of Perea called Pella. And when those that 
believed in Christ had come there from Jerusalem, then, as if the royal city of the Jews and the whole land of 
Judea were entirely destitute of holy men, the judgment of God at length overtook those who had committed such 


outrages against Christ and his apostles, and totally destroyed that generation of impious men. 


Event Date: 70 GR 
Eccles. Hist., 3.3.3. 


that the Christians of Jerusalem, warned by a revelation before the siege, took refuge 
among these mountains at Pella. 


3 Revue Biblique, 1911, p. 418 ff.; the place is a little too far to the northeast of 
Jerusalem to be seen from the Mount of Olives. 


This revelation was none other than the one here given by our Saviour, which they 
understood better at the time in question. 


They are bidden to flee without encumbering themselves with baggage, to flee for their 
lives. It was much to be able to save one’s life in that bloody war which brought death 
to so many Jews. The wording is urgent and startling in its (Page 179) realism. We can 
picture the Roman soldier, exasperated by the savage resistance he met, more eager 
to kill even than to pillage: ‘Let him that is on the housetop not go down into the house 
nor enter therein to take anything out of the house. 


The stairway from the housetop is often outside the house. 


And let him that shall be in the field "—where men work with little more clothing than a 
tunic— ‘not turn back to take up his garment’ which yet would be his only protection 
against the cold of the night on his journey. ‘And woe to them that are with child and 
give suck in those days! But pray that it happen not in the winter’-—when it is so difficult 
to make one’s way through the mud and across the streams swollen by the rain, when 
an icy downpour soaks the wayfarer to the skin. It was to be a cruel deluge of 
misfortunes, especially for poor mothers. Jesus sees all these things beforehand, and 
they cause Him to suffer on account of those who will be faithful to Him. His 
compassion here springs from the sight of what they will endure as the normal, even 


though distressing, consequence of the circumstances in which they will be placed. 
They are human miseries, and it is in His human nature that He feels them. 


Discourse on the coming of the Son of Man. 
Now the scene changes, 


That is the conclusion at which we have arrived in our Commentaries, We wish to 
correct the arrangement we made in the original Synopsis, and join 


19 For in those days there will be such tribulation as has not been from the beginning of the creation 
which God created until now, and never will be. 20 And if the Lord had not shortened the days, no 
human being would be saved; but for the sake of the elect, whom he chose, he shortened the days. 21 
And then if any one says to you, ‘Look, here is the Christ!’ or ‘Look, there he is!’ do not believe it. 22 
False Christs and false prophets will arise and show signs and wonders, to lead astray, if possible, the 
elect. 23 But take heed; | have told you all things beforehand. 


The Coming of the Son of Man 


24 “But in those days, after that tribulation, the sun will be darkened, and the moon will not give its 
light, 25 and the stars will be falling from heaven, and the powers in the heavens will be shaken. 26 
And then they will see the Son of man coming in clouds with great power and glory. 27 And then he 
will send out the angels, and gather his elect from the four winds, from the ends of the earth to the 
ends of heaven. 


The Lesson of the Fig Tree 


28 “From the fig tree learn its lesson: as soon as its branch becomes tender and puts forth its leaves, 
you know that summer is near. 29 So also, when you see these things taking place, you know that he 
is near, at the very gates. 


Mark 13:19-29, along with 


21 For then there will be great tribulation, such as has not been from the beginning of the world until 
now, no, and never will be. 22 And if those days had not been shortened, no human being would be 
saved; but for the sake of the elect those days will be shortened. 23 Then if any one says to you, ‘Lo, 
here is the Christ!’ or ‘There he is!’ do not believe it. 24 For false Christs and false prophets will arise 
and show great signs and wonders, so as to lead astray, if possible, even the elect. 25 Lo, | have told 
you beforehand. Matthew 24: 21-25, to the second discourse. 


but neither St. Mark nor St. Matthew warns us of the fact, any more than Daniel warns 
his readers that he has now finished with the enemy of Israel and is about to speak of a 
time of distress ‘such as never was from the time that nations began even until that 
time.’ 


12 “At that time shall arise Michael, the great prince who has charge of your people. And there shall 
be a time of trouble, such as never has been since there was a nation till that time; but at that time 
your people shall be delivered, every one whose name shall be found written in the book. 

Daniel 12: 1. 


St. Mark and St. Matthew use the same expressions, except that the terms are 
stronger in their gospels than in Daniel. In the gospels as in the prophet a new period is 
indicated: in Daniel it is the era of the resurrection of the dead, a time bordering on 
eternity. We ought, therefore, to understand that the gospels also have reference to 
that era, the consummation of all things, introduced by the evangelists without any 
mark of transition. 


Here again St. Luke has taken pity on his Hellenistic readers who are not accustomed 
to such sudden leaps from earth to heaven. In the historic style of his narrative he 
(Page 180) indicates a pause in the story: ‘ And they shall fall by the edge of the sword 
and shall be led away captives into all nations. And Jerusalem shall be trodden down 
by the Gentiles till the times of the nations be fulfilled.’ 


24 they will fall by the edge of the sword, and be led captive among all nations; and Jerusalem will be 
trodden down by the Gentiles, until the times of the Gentiles are fulfilled. Luke 21: 24 Many are 
tempted to suppose that Luke’s narrative has been composed in the light of events 
already witnessed. But since we are compelled by strong reasons to date the 
composition of the evangelist’s works, the Gospel and the Acts, before the year 70, we 
may say with a great deal of probability that these events were already beginning to be 
perceptible and that Christian tradition was by that time settled with regard to the 
manner in which the discourse was to be interpreted. 


Thereupon he rejoins St. Mark and St. Matthew in the imposing description of the last 
days. When those days come no one must think of taking flight: it is no longer a case of 
war waged by soldiers from whom escape is possible, but by the superhuman powers 
of evil. And such is their fury, such the sway they have been granted over the whole 
world, that no living person could withstand them, no soul be saved, were it permitted 


to them to prolong their assault. But God, in the interests of His chosen ones, has 
shortened those days. The worst danger will spring from the fact that evil suggestions 
will not always be offered in a direct and open manner; false Christs and false prophets 
will arise and will be permitted to manifest such signs and prodigies that even the elect 
would be astonished and led astray, were it possible for God’s chosen ones to perish. 
This war is altogether different from the one which will end in the fall of Jerusalem; it 
may be far distant, but on the other hand it may be not far off. Let the disciples accept 
this warning, and all men with them. 


When that distress is over, consisting chiefly in the outpouring of the powers of evil in 
the religious and moral sphere, the very forces of nature will begin to totter. The sun 
will be darkened, the moon will cease to give its light, the stars will fall from the sky, the 
powers of the heavens will be shaken. Such is the traditional grandiose imagery found 
in the prophets, revived later by the apocalyptic writers; what is said here is not to be 
interpreted as a strict prediction, any more than we are to accept the abomination of 
desolation in that fashion. How can we take an instance in which Jesus has used the 
traditional expressions of antiquity and suppose that in this case alone He abandons 
His usual practice of referring to the elements of the world in the language of His time, 
in order to begin speaking as a (Page 181) man of science? All that He adds to the 
signs He has just given is this: ‘Then shall appear the sign of the Son of Man in 
heaven,’ 


30 then will appear the sign of the Son of man in heaven, and then all the tribes of the earth will 
mourn, and they will see the Son of man coming on the clouds of heaven with power and great glory; 
Matthew 24: 30 


where we may recognize His cross, at first the symbol of punishment, but afterwards 
the trophy of His victory. Last of all will be seen the Son of Man Himself and here again 
appears a description that had become traditional ever since the time of Daniel 


19 “Then | desired to know the truth concerning the fourth beast, which was different from all the 
rest, exceedingly terrible, with its teeth of iron and claws of bronze; and which devoured and broke in 
pieces, and stamped the residue with its feet; Daniel 7: 19. 


—‘ coming in the clouds with great power and glory. And then shall He send His angels 
and shall gather together His elect from the four winds, from the uttermost part of the 
earth to the uttermost part of heaven.’ The Son of Man, as every disciple knew, was 
Jesus Himself coming to inaugurate the kingdom of God at the end of the world. 


The time of the destruction of the Temple and the time of the coming of the Son of 
Man. 


It seems therefore quite clear enough, even from the text of St. Mark, who seems best 
to have preserved the original style of the discourse and to have excluded other matter 
which had to do with the subject, that Jesus here deals with two different subjects. The 
first of these, the destruction of the Temple, is left wrapped up in symbolism, but only 
as regards the main occurrence. The whole event is accomplished in earthly 
conditions, with an action that is natural, and men are able to seek safety in flight. The 
second event also takes place upon earth, but accompanied by incidents that have a 
marvelous character performed by false Christs, and the close of the event is the end 
of the world. 


So far no interval has been spoken of between the two events. Perhaps they were to 
be contemporaneous, the second being but the continuation and completion of the first. 
But that was not the opinion held at the time when St. Luke wrote. After giving what is a 
sufficient indication of an interval between the two events, namely, ‘the times of the 
nations, the evangelist does not make any further explicit reference to their relative 
positions in time. He merely shows that the first signs of the coming trouble will be a 
promise of deliverance for the Christian faithful. The menace that casts down the Jews 
is an uplifting hope for the faithful; ‘Look up and lift up your heads, because your 
redemption is at hand.’ Thus suffering gives place to joy ; (Page 182) the Church is 
truly born on the ruins of the Synagogue. There follows in St. Luke the parable of the 
fig tree; hence he must have understood that parable of the dawn of God’s kingdom 
upon earth. ‘The fig tree has its first leaves in the springtime—a season that hardly 
exists in the Palestinian round of seasons, since summer succeeds winter almost 
immediately. For St. Luke summer stands for the kingdom of God, The generation then 
alive will not have disappeared completely before the kingdom of God and the 
deliverance of the faithful shall have come to pass; ‘Heaven and earth shall pass 
away, said Jesus, ‘ but My words shall not pass away’; words in which He announced 
the kingdom of God, words which are still living and effectual, and ever shall be. 


Now there is no reason why we should interpret this parable differently in the gospels 
of St. Mark and St. Matthew ; the terms are similar, with the sole exception that these 
two evangelists have added the mysterious remark: ‘Know that it is nigh at the doors,’ 
whereas St. Luke says plainly: ‘Know that the kingdom of God is at hand.’ Mark and 
Matthew, however, have emphasized the coming of the Son of Man much more than 


Luke, and have seemed to identify it with the destruction of Jerusalem. But they draw a 
distinction between the two events, without however throwing light on the time of the 
second coming of Christ, by adding: ‘But, of that day or hour no one knoweth, neither 
the angels in heaven nor the Son, but the Father only.’ 


The Necessity for Watchfulness 


32 “But of that day or that hour no one knows, not even the angels in heaven, nor the Son, but only the 
Father. 33 Take heed, watch and pray;ia) for you do not know when the time will come. 34 It is like a 
man going on a journey, when he leaves home and puts his servants in charge, each with his work, 
and commands the doorkeeper to be on the watch. 35 Watch therefore—for you do not know when 
the master of the house will come, in the evening, or at midnight, or at cockcrow, or in the morning— 
36 lest he come suddenly and find you asleep. 37 And what | say to you | say to all: Watch.” 


Mark 13:32; cf. 


The Necessity for Watchfulness 


36 “But of that day and hour no one knows, not even the angels of heaven, nor the Son, but the 
Father only. 37 As were the days of Noah, so will be the coming of the Son of man. 38 For as in those 
days before the flood they were eating and drinking, marrying and giving in marriage, until the day 
when Noah entered the ark, 39 and they did not know until the flood came and swept them all away, 
so will be the coming of the Son of man. 40 Then two men will be in the field; one is taken and one is 
left. 41 Two women will be grinding at the mill; one is taken and one is left. 42 Watch therefore, for 
you do not know on what day your Lord is coming. 43 But know this, that if the householder had 
known in what part of the night the thief was coming, he would have watched and would not have let 
his house be broken into. 44 Therefore you also must be ready; for the Son of man is coming at an 
hour you do not expect. 


Matthew 24: 36, which omits ‘ neither the Son’ from the Vulgate version. 


It has been maintained by some that in these words Jesus declared that He was in a 
position to describe, by means of the two pictures contained in this discourse, what 
were to be the premonitory signs of this one event, at the same time confessing that 
He was ignorant of the precise moment when it would take place, namely, the exact 
day and hour. But that would have been equivalent to attaching an importance that was 
excessive to a precise determination of time, a thing that was quite immaterial 
compared with the essential point of the discourse, namely, that men should prepare 
for God’s judgment of which they would be forewarned by signs. What leads to the 


conclusion that the gospels indicate two different times for the two events is the fact 
that the first (Page 183) event does not spell the end of all things; no matter how 
sudden its coming might be, it was still possible to escape the catastrophe. But flight 
from it would be senseless if there was nothing to follow. The first event, then, was to 
be of some duration, in its consequences at least; there was nothing of an 
instantaneous character about it. That, on the contrary, is precisely the characteristic 
note of the coming of the Son of Man, on which St. Matthew lays such stress in this 
discourse. 


27 For as the lightning comes from the east and shines as far as the west, so will be the coming of 
the Son of man. Matthew 24: 27. 


Therefore the clearly marked contrast indicated in the above text from St. Mark by its 
initial but is not a contrast between an approximate time and an exact time, but 
between the two pictures drawn by Jesus of the events to come, pictures which 
differed so much in their features. There are two different pictures; that is obvious to all. 
We are aware now that it was possible for the disciples to be taught about the proximity 
of the first event— ‘before this generation has passed away’— without being informed 
concerning the moment when the second was to take place; and that is quite natural, 
seeing that the two pictures drawn by Jesus relate to two different events. 


That the words above quoted from St. Mark were uttered by Jesus, that the distinction 
between the times of the two events really did originate with Him, is proved by the 
interpretation placed upon the discourse by St. Luke; it is proved still more clearly by 
the astonishing declaration that the time of the end of the world was a secret not 
communicated even to the Son. Which of His disciples would have had the hardihood 
to impose such a limitation upon Him? Even now it seems strange to us, though it is 
possible for us to understand its meaning. The knowledge of the Son of God is equal to 
that of His Father, or rather it is the same as the Father’s. Nevertheless the Son 
became incarnate and when He acted in His character as Son of Man and Messiah He 
regulated His knowledge by what that role required. The work of creation is attributed 
to the Father, and if we judge according to such attribution it would seem that it is only 
the Creator of the world who knows at what moment the world will come to an end. At 
that moment the Son will return as Judge, and it is not His business to say when that 
will be; it is not His secret; He is considered as not knowing it. In His character as 
Messiah He (Page 184) is a prophet, and as such He predicts with as much precision 
as is expedient the destruction of the Temple. He also warns His disciples to be ever 


on the watch, for no one but the Father knows when the end of time will come. 
Moreover, for each one of them the end of time is the end of his life. 


Whatever be the time when the Son of Man shall come, we must watch (250). 


34 “But take heed to yourselves lest your hearts be weighed down with dissipation and drunkenness 
and cares of this life, and that day come upon you suddenly like a snare; 35 for it will come upon all 
who dwell upon the face of the whole earth. Luke 21: 34-35 


33 Take heed, watch and pray;ial for you do not know when the time will come. 34 It is like a man 
going on a journey, when he leaves home and puts his servants in charge, each with his work, and 
commands the doorkeeper to be on the watch. 35 Watch therefore—for you do not know when the 
master of the house will come, in the evening, or at midnight, or at cockcrow, or in the morning— 36 
lest he come suddenly and find you asleep. 37 And what | say to you | say to all: Watch.” 


Mark 13: 33-37; 


42 Watch therefore, for you do not know on what day your Lord is coming. 

Matt. 24:42 

The explicit counsel about the necessity of watching in Mark and Matthew is stated 
more generally in Luke, who has already recommended vigilance (Luke 12: 35-40, in 
Section 178, parallel to Matthew 24: 43-44). 


The Father had willed not to reveal the time of the coming of the Son of Man, and that 
was a decisive reason why the disciples should always be ready so as not to be taken 
by surprise. Jesus laid stress on the duty of vigilance, and here again He points out 
repeatedly that the moment of His coming remains a secret: ‘Take heed, watch, for ye 
know not when the time is. It is like as when a man has gone on a journey and left his 
house and given authority to his servants, to each one his work, and charged the porter 
to watch.’ The porter is mentioned separately because his special duty is to watch in 
order to open the door immediately so as not to keep the master waiting. But in the 
application of the parable the command to watch is given to everyone: ‘Watch ye 
therefore, for ye know not when the lord of the house cometh, at even, or at midnight, 
or at cockcrow or in the morning.’ If he did not come then, the servants had to suppose 


that their master had received hospitality somewhere else, and that he would not return 
that night. These are expressive words, very characteristic of Jesus, and they say 
metaphorically, but plainly all the same, that the Son of Man will perhaps be a long time 
coming. Why, then, did He give His disciples this warning? It may be that they will be a 


long time asleep with the sleep of death. That is why Jesus concludes with: ‘What | say 
to you | say to all, ’a solemn warning to be handed on, a password to be handed down 
from one generation to another: ‘ Watch !’ 


33 Take heed, watch and pray;ial for you do not know when the time will come. 34 It is like a man 
going on a journey, when he leaves home and puts his servants in charge, each with his work, and 
commands the doorkeeper to be on the watch. 35 Watch therefore—for you do not know when the 
master of the house will come, in the evening, or at midnight, or at cockcrow, or in the morning— 36 
lest he come suddenly and find you asleep. 37 And what | say to you | say to all: Watch.” 


Mark 13: 33-37. 


St. Luke shows in his usual manner that the warning is (Page 185) given not so much 
to the Apostles as to the generations to come, They, not the Apostles, were in danger 
of letting their hearts grow heavy with drunkenness and the anxieties of life. He 
concludes by recalling ‘that day,’ which Mark and Matthew had distinguished from the 
time of destruction of the Temple, and by calling special attention to its suddenness; it 
will burst upon them unexpectedly. He notes also that the blow will fall on all without 
exception, for it will smite all who are on the face of the whole earth; there will be no 
longer any question of flight. None can therefore hope to escape its formidable 
onslaught. The chief thing is to watch and pray so that we may not be found with the 
guilty, but rather standing ready for the Son of Man. 


The parable of the wise and foolish virgins (251). 


The Parable of the Ten Bridesmaids 


25 “Then the kingdom of heaven shall be compared to ten maidens who took their lamps and went to 
meet the bridegroom.ja] 2 Five of them were foolish, and five were wise. 3 For when the foolish took 
their lamps, they took no oil with them; 4 but the wise took flasks of oil with their lamps. 5 As the 
bridegroom was delayed, they all slumbered and slept. 6 But at midnight there was a cry, ‘Behold, the 
bridegroom! Come out to meet him.’ 7 Then all those maidens rose and trimmed their lamps. 8 And 
the foolish said to the wise, ‘Give us some of your oil, for our lamps are going out. 9 But the wise 
replied, ‘Perhaps there will not be enough for us and for you; go rather to the dealers and buy for 
yourselves. 10 And while they went to buy, the bridegroom came, and those who were ready went in 
with him to the marriage feast; and the door was shut. 11 Afterward the other maidens came also, 
saying, ‘Lord, lord, open to us. 12 But he replied, ‘Truly, | say to you, | do not know you. 13 Watch 


therefore, for you know neither the day nor the hour. Matt. 25: 1-13. 


Now that, at this solemn moment, He has broached the subject of vigilance, Jesus 
strives to engrave deep on the minds of His disciples the necessity of being prepared. 
All His teaching concerning the value of the soul was at stake. Hence he fixes His gaze 
on the last hour and devotes His final parables to this subject. We may say that the 
parable of the ten virgins is framed within two warnings about the necessity of 
vigilance, on which our salvation hangs: ‘Watch ye therefore, because you know not at 
what hour your Lord will come. 


42 Watch therefore, for you do not know on what day your Lord is coming. 
Matthew 24: 42, followed by the parable of the servants. 


.. . Watch ye therefore, because you know neither the day nor the hour.’ 
13 Watch therefore, for you know neither the day nor the hour. Matthew 25: 13. 


The real point of the parable on which especial insistence is laid is that we must be 
ready even though the Son of Man be long in coming. 


We are given a picture of ten young maidens invited to the wedding of one of their 
friends; they have gone to her home to congratulate her, help her to dress, and 
entertain her until the arrival of the bridegroom for the marriage feast. 


Cf. Naplouse by Jaunen, OP., p. 72-ff VOL, Il. -N 


As night has already fallen, the girls have gone with their little clay lamps alight. These 
lamps hold very little oil, so five of the girls, the wise virgins, have brought with them 
small flasks full of oil; the rest are not so prudent they are called foolish virgins—and 
have supposed that the (Page 186) bridegroom would not be long coming. But he does 
not come, and gradually silence reigns, for these young people are drowsy; and finally 
they all fall asleep. In the middle of the night a cry goes up: ‘Behold the bridegroom 
cometh! Go ye forth to meet him.’ Straightway the wise virgins fill their lamps which 
are nearly out. ‘They are besought by their friends, the foolish virgins, to give them oil, 
but they refuse; ‘Lest perhaps there be not enough for us and for you, go ye rather to 
them that sell and buy for yourselves.’ But how could they get oil at such an hour? And 
in any case it takes time even if someone could be persuaded to open his shop. 


Hence, when the foolish virgins return the bridegroom has already gone into the 
chamber of the wedding feast with the others, and the door is shut. They knock, 
saying: ‘Lord, Lord, open unto us!’ But He answer ; ‘I Know you not.’ 


This parable has been justly admired as a picture of Oriental life. We see the girls 
asleep, their lamps lit but already beginning to smoke. We hear the cry ringing through 
the night. Then all hurry, some with confidence, the rest nervously embarrassed. The 
procession with its lights forms up while the foolish virgins are wandering about in the 
dark; and when they come back they find the door shut, and no entreaties will open it. 
There is nothing to indicate that the bridegroom did this on purpose to punish them for 
their lack of foresight; the door was not shut until everybody in the procession was 
inside. The fact is that the bridegroom does not want to open it for people whom he 
does not know; once open, it will be impossible to prevent anyone from coming in. Poor 
girls! We pity their fate, we are tempted to find fault with the selfishness of their too 
prudent companions with the bridegroom's severity. But we must not be led astray by 
these appearances. It may be that the wise virgins were wanting in charity, but what 
does that matter? Perhaps the others were not seriously to blame. Be it so! But the 
parable is not an allegory. The bridegroom does not judge like the Son of Man, for he 
does not directly represent Him; he is not able to read the heart. The comparison in the 
parable is intended to bring out this one point— and how wonderfully it succeeds! — 
that nothing is of any avail if we are not ready at the moment when the Son of Man 
appears in order to lead the guests to His banquet. (Page 187) 


enough to please them. But it is also a lesson for each one of us. At first we eagerly 


prepare ourselves, as though we were immediately to appear before God. But time 
goes by, we get used to living in this world, and when death comes, perhaps after a 
long life, we are not ready and all our store of fervor is exhausted. 


The conclusion is that we must leave God to choose His comings and to fix the time of 
them; our business is to be always ready. As for the dispositions with which we must 
appear before the judgment seat, Jesus has made them known to us both in the 
parable of the talents, 


(We have already said that we look on this parable of the talents as substantially 
identical with the parable of the pounds in Luke. Cf. p. 516, above.) 


which deals with the question of fidelity in working for Him whilst we await His coming, 
and especially in the picture of the Last Judgment. 


The Last Judgment (252). 


The Judgment of the Nations 


31 “When the Son of man comes in his glory, and all the angels with him, then he will sit on his 
glorious throne. 32 Before him will be gathered all the nations, and he will separate them one from 
another as a shepherd separates the sheep from the goats, 33 and he will place the sheep at his right 
hand, but the goats at the left. 34 Then the King will say to those at his right hand, ‘Come, O blessed 
of my Father, inherit the kingdom prepared for you from the foundation of the world; 35 for | was 
hungry and you gave me food, | was thirsty and you gave me drink, | was a stranger and you 
welcomed me, 36 | was naked and you clothed me, | was sick and you visited me, | was in prison and 
you came to me. 


Matt.25:31-46. 


The Son of Man seemed inflexible in the parable of the ten virgins; but if He is now 
inflexible as judge, at all events the motives which lead Him to form His decisions 
enable us to see that His heart is full of mercy. Jesus announces that He will come to 
judge all mankind. Ever since the ancient days of the prophets, and especially since 
Amos, the thought of judgment had haunted the anxious mind of Israel. At first she 
regarded it as being merely intended for the punishment of her enemies. But the 
prophets had taught her that God would judge according to justice, would judge His 
own people also if they were guilty. Then, when the nation was converted from its 
wickedness and when the holy remnant had returned from (Page 188) Captivity in 
Babylon, the righteous— that is, the Pharisees— fully persuaded that there was 
nothing in their conduct which could be criticized from the standpoint of legal 
observance, longed for the judgment to come, as we read in the Book of Enoch; but 
the judgment they desired meant the revenge of the righteous in Israel on the Gentiles, 
and still more revenge on the sinners of the Jewish faction opposed to the Pharisaic 
party, indifferent as these sinners were to religion and even tainted with heterodox 
opinions. 


Jesus views the judgment only in its religious and moral aspect, therefore as reaching 
all men without distinction, though His discourse is intended first of all for His disciples. 
Among the Jews no one would have dared to make the Messiah assume the function 
of supreme judge which belonged to the Lord God alone; but Jesus shows Himself at 
His last coming seated on God's throne of glory, which now becomes His own throne. 
In this He makes a declaration almost as solemn as that He will make concerning His 
rank as Son of God before the Sanhedrin. Here we behold Him surrounded by all His 
angels, separating the elect from the rest as a shepherd separates his white docile 
sheep from the black and stubborn goats. The elect are at His right hand, the place of 
His friends; the goats on His left hand represent the reprobate. Then the King says to 
those on His right hand: ‘Come, ye blessed of My Father. Possess the kingdom 
prepared for you from the creation of the world.’ God had prepared it for them, and He 
had therefore called them to it. How have they merited to enter it? By all that they have 
done for their Lord Jesus. He was hungry, and they gave Him to eat; He was thirsty, 
and they gave Him to drink; they sheltered and clothed Him; He was sick and in prison, 
and they visited Him. Although the just rely little on their own merits, nevertheless they 
cannot have forgotten that they have had pity on the poor and unfortunate, and their 
natural feelings of compassion had found a motive for action in their habitual 
determination to serve God. But when had they ever seen Jesus suffering hunger and 
thirst, or homeless, naked, sick, or in prison? They are amazed. Then the King 
answers them, addressing them as His brethren who have lived among other brethren 
of His: ‘ Inasmuch as you did it to one of these my brethren, to one of the least, you did 
it to Me.’ 


These simple words raised to the divine sphere the most (Page 189) delicate acts of 
human kindness. Compassion was branded as a weakness by the Stoic philosophers, 
but it is in reality the sign of nobility of heart, especially if the objects of our compassion 
be the sick or poor. But how many there are who undertake these works of charity 
moved merely by human feeling, when they are duties which demand the sacrifice of 
oneself? Altruism, as we call it nowadays, is not a very powerful incentive to such 
things. Jesus has taught us that the question of eternal salvation is involved for each 
one of us in this matter, and those who are filled with love for Him realize that whatever 
they do for the poor and the afflicted is done for Him. Thus was Christian charity born, 
and in its turn it brings forth miracles. We do not, of course, imagine that Jesus here 
gave license to commit whatever evil we like provided only we are charitable. The fact 
is that when we act charitably for His sake we are fulfilling the command to love God, 
for the second commandment is the same as the first. 


Nevertheless we are led by this parable to hope for mercy even for sinners if they have 
shown themselves charitable to their neighbor. By God’s grace their evil dispositions 
will have changed for the better and they will pass over to the right hand of Christ. But 
other sinners, who have had no compassion for the unfortunate, have for that reason 
neglected to do anything for Christ and are therefore condemned to the fire prepared 
for the devil, where they are sent by the King to punish them for their hardness of 
heart. 


Eternal punishment or eternal life: the Judge has given sentence. 


